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Humanities and Social Sciences in the global context; to promote 

dissemination, exchange and discussion of research findings; and to 

encourage interaction among academics from various traditions of learning. 
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RELIGION AND ITS ROLE IN MODERN SOCIETY: 

A STUDY WITH REFERENCE TO SARVEPALLI 

RADHAKRISHNAN 

Mauchumi Hazarika* 

ABSTRACT 

Religion is a universal phenomenon and it is a vital force of 

human society. It has played an important role in the evolution 

of mankind. It is not only belief but a kind of behaviour. It is 

conviction as well as conduct. Religion includes both faith as 

well as functioning. But there is a controversy regarding the 

role of Religion in present day world. Some thinkers are of 

the opinion that religion has been playing a smaller role, due 

to people’s focus on more worldly matters. They think that 

the enormous development of science and technology have 

taken over Religion’s place in society. On the other hand, 

there are some thinkers who give more emphasis on role of 

Religion in human life as well as in society. They believed 

that Religion is the guiding principle of all the aspects of society 

including economic, political, moral etc. In such a situation, 

there is need to find the significance of Religion and the vital 

role it plays in the modern world. Dr. Radhakrishnan, the 

creative thinker of the contemporary age gives more 

importance on the role of Religion in society throughout his 

every work. For Radhakrishnan, religion is the discovery of 

essential worth and dignity of the individual and it is an 

invitation to spiritual adventure. The purpose of this paper is 

to highlight the meaning and different aspects of Religion 

and Role of Religion in modern society as per Sarvepalli 

Radhakrishnan. 

(Key words: Religion, Modern, Society, Spiritual.) 
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Introduction: 

Sarvepalli Radhakrishnan was one of the most influential Indian 

thinkers of twentieth century. He was one of the most intriguing philosophers 

who were deeply interested in religion at a time when there was also 

extensive agreement that religious belief, as traditionally understood, has 

markedly declined in its intrinsic significance for most members of modern 

society. Radhakrishnan’s concept of Religion is closely associated with his 

concept of Man. His concept of man expresses the fact that man has the 

spark of Divinity in him and by his own effort he can realize this Divinity. 

The spirituality of man is the Divine element in him. Religion essentially is 

an experience of or a living contact with the ultimate Reality. According to 

him Man is the combination of biological and spiritual nature. The biological 

nature is determined by the environment and spiritual nature is expressed 

in terms of Religion. Religion from Radhakrishnan’s point of view is an 

experience which affects man’s entire being. It is not mere dogmas or 

faiths; it is a kind of personal experience which makes man aware of the 

Divine. Religion is a kind of spiritual consciousness. 

Objective of the study: 

The main objectives of this present study are follows: 

1. To analyse the nature and different aspects of Religion in the 

philosophy of Radhakrishnan. 

2. To find out the role of Religion in modern society as enunciated 

by Radhakrishnan. 

Methodology: 

In the present study, both descriptive and analytical methods are 

adopted. Both primary and secondary data are used in the present study. 

The primary data consists of Radhakrishnan’s writings and secondary 

data are published materials, books and articles on Sarvepalli 

Radhakrishnan. 
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Discussion: 

In the words of Radhakrishnan religion is not a mere intellectual 

conformity or ceremonial piety. But it is a spiritual adventure based on 

practice. He says that it is not easy to find an exact definition of Religion. 

Regarding Religion he says, “Religion has been identified with feeling, 

emotion and sentiment, instinct, cult and ritual, perception, belief and faith, 

and these views are right in what they affirm, though wrong in what they 

deny.”1 Yet, any attempt to understand the nature of Religion must 

presuppose a working idea of what the Religion stands for. As such 

Radhakrishnan tries to define Religion thus, “Religion is the knowledge of 

the essential nature of reality, that insight or penetration which satisfies 

not only a more or less powerful intellectual impulse in us, but that which 

gives to our very being the point of contact which it needs for its vital 

power, for the realization of its true dignity, for its saving.”2 He also says, 

“Religion is not creed or code but an insight into reality.”3 This insight 

reveals that man is always confronted with something which is greater 

than him though immanent in human soul. Thus, Religion according to him 

is an impulse towards something higher, a constant aspiration towards higher 

and spiritual values. 

Regarding aim or purpose of Religion Radhakrishnan says,”Religion, 

as its very name connotes, should be the binding force which deepens the 

solidarity of human society in spite of the obvious shortcomings of historical 

forms . In its essence Religion is a summons to spiritual adventure. It is not 

theology, but practice and discipline. It is the only remedy for the pride of 

spirit, which has divorced itself from the eternal when the human spirit 

defies its source and conditions, and claims an absolute self- sufficiency, it 

becomes mad and suicidal. To restore the lost relationship between the 

individual and eternal is the purpose of Religion.”4 Religion thus aims at 

experiencing the Divine, which is in other words unity of the self with 

universal self. 

The need for Religion for Radhakrishnan has a context. This context 

is none other than the crisis which was felt by Radhakrishnan as he claims 
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that mankind is living in a world in which tragedy is universal. He holds 

that this century symbolises intense and rapid growth of intellectual activity 

and reason which are mainly directed to the realization of material ends. 

Intellect and reason are victorious today because they have apparently 

given rise to immensely and immediately fruitful sciences and technology, 

machines and other inventions. This is an age of extreme outwardness, of 

economic prosperity and external endeavours, of secular emphasis and 

organisations. In the intellectual sphere new experiments and ideas, new 

factors and ideologies are having their golden time. It is characteristically 

also an age of uncertainty of insecure foundations of life; old values and 

standards are giving place to the new and apparently everything is in the 

melting pot of modernity. Insistent pressure of new knowledge on the old 

faith and values, the perpetual tension of restless, unbalanced way of life 

and the transitive, formative forces that are operating on man, have thrown 

humanity out of equilibrium and harmony. 

Therefore, Radhakrishnan says that in spite of our boasted 

nationalism and impressive achievements in many fields, in spite of our 

aesthetic, social, political, economic and other development, we are all 

haunted by restlessness; we all instinctively feel that we are lost and 

helpless. This deep sense of despair is due to the realization that we have 

not yet found the fullness and message of our soul. The social distemper 

of our social life is traceable to the lag between our social institutions and 

the world purpose. The modern man is in a state of utter confusion. He 

has violently reacted to the old, traditional and dogmatic religions of the 

past. His intellectual maturity and logical understanding are in open conflict 

with the traditional views of theology. Radhakrishnan says, “Along with 

deep discontent with the standard forms of Religion there is a growing 

seriousness about it...The millions who neither dare to have a religion nor 

do without one are rushing hither and thither seeking direction.”5 Thus 

modern man is seeking to fulfil his spiritual and religious vacuum with 

various substitutes for religion such as naturalism, atheism, agnosticism, 

scepticism, humanism, authoritarianism, pragmatism, modernism etc. 
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But Radhakrishnan maintains that these substitutes cannot forever 

satisfy the deepest need and everlasting longing of humanity; because 

they do not take into account the inborn profundity, depth and essence of 

the soul. They seem to touch only the outer fringe of human need and 

craving of higher kinds. It is true that modern men are not satisfied with 

the dogmatic, dictatorial religions of the past. It is equally true that today 

the modern man is between the devil of scientific, soulless intellectualism 

and the sea of inhibitory and orthodox religion. They are assailed by doubts 

and confused by the persistent helplessness of their position. Radhakrishnan 

points out that the random, insistent proving and the restless search and 

enquiry for some satisfying solution of the puzzle only go to show that the 

unbelief is impossible that the profound need for true religion is as strong 

as ever. Adequacy of standard forms of religion may be called in question; 

forms of religion may be subject to change and modification and remain in 

many cases unedifying and uninspiring but the need for religion is there 

beyond the shadow of doubt. He says, “The world is passing through a 

period of uncertainty, of wordless longing, it wants to get out of its present 

mood of spiritual chaos, moral aimlessness and intellectual vagrancy.”6 

Today man’s energy is exhausted in the pursuit of material necessities 

of life. Consequently man’s development has been one sided and he has 

been , as it were, externalised and secularised by the process of coarsening 

and cheapening of life. He has become inseparable part of the material 

and objective universe. And his inner being remains untouched, undeveloped 

and neglected. In one word it may be said that man’s cultivation of spirit 

has suffered a setback in the sphere of modern living. Radhakrishnan 

shows that the exclusion of the essential element of spirit from the human 

is the primary cause of matter’s supremacy which is oppressive to the 

free spirit of man. So secularism is the main weakness of this age; moreover 

our social life has given us means but has denied us the ends. Again we 

should remember that when the fundamental laws of nature such as unity, 

coherence, respect for man tramped upon the result is hatred war and 

utter confusion. 
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Therefore, man’s salvation from the oppression of matter is only 

possible through constant cultivation of the spirit; and the cultivation of 

spirit is conditional upon the emergence of true religion and its untrammelled 

functioning. Radhakrishnan declares that the cause of the all round unrest 

and the crisis of the soul are mainly owing to the absence of true religion. 

He thinks that the undying need for religion as far as humanity is concerned 

springs from universal and basic fear that is in every human heart. It is the 

fear of nothingness- the fear born of realization that after all life all by 

itself may mean nothing ultimately. Even aimless, random life needs some 

sort of dream or hope of reaching some vague destination. Speaking about 

this fear Radhakrishnan says – “When a man gets a feeling of a fear that 

after all life means nothing, leads nowhere, at bottom no one is really 

necessary and nothing worth while he cannot leave.”7 Religion, he thinks, 

comes forward to assuage this supreme necessity and to give hope and 

creed to man. 

Therefore, the true aim of Religion, says Radhakrishnan, is 

identification with the current of life and participation in its creative advance. 

It is a dynamic process, a renewed effort of the creative impulse working 

through exceptional individuals and seeking to uplift mankind to a new 

level. It is a discipline of mind, which perfects and purifies man’s whole 

being and enable him to identify with the eternal and not with dogmas and 

creeds which divide and separate us from eternal and fellow being. 

Meditation and worship are the means by which the mind, temper and 

attitude to life are refined. The object of meditation is the supreme Godhead. 

Concluding Observation: 

Radhakrishnan has a dynamic concept of Religion. His Religion is 

both a Religion of Man and Religion of Society. It calls for a spiritual 

awareness in man which which puts all conventions rooted in ignorance, 

superstitions and brutal violence to an end. It stands for a society which is 

ethically sound, intellectually coherent which is fit for both social 

environment and human reason. Radhakrishnan gives importance on the 

role of Religion in modern society because, in modern society the position 
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of man is momentous from various angles. Modern society with its enormous 

development in the field of science and technology has extended great 

impact upon man which leads the life of man more artificial. Man now live 

in a state of anxiety and uncertainty owing to diverse circumstances and 

therefore they need a renewal of faith and renaissance of spiritual values. 

Religion as conceived by Radhakrishnan is a way to understand 

these spiritual values. It is a revolt against spiritual chaos, moral aimlessness 

and intellectual inconsistency. It is an active preparation for a new life by 

transforming the feeing and expressions of man, by a discipline of our 

whole being. The present day man, according to Radhakrishnan, is in the 

need of a radical change in the ways of his life. Burdened and tired to 

death by his loneliness in the midst of everything, man is in frantic search 

of some means for peace for release from the anguish of existence. In this 

regard Religion helps man in achieving the highest destiny. 

Notes & References: 

1. S. Radhakrishnan, An Idealist View of Life, Harper Collins 

Publishers, India, 2012, p.87 

2. S. Radhakrishnan, My Search for Truth, Shiv Lal Agarwala & Co. 

Private Ltd. Agra, 1956, p.11 

3. Ibid p.27 

4. S.Radhakrishnan, Religion and Society, George Allen & Unwin 

Ltd., London, 1947, p.43 

5. S. Radhakrishnan, An Idealist View of Life, Harper Collins 

Publishers, India, 2012, p.82 

6. Ibid p.82 

7. S.Radhakrishnan, Contemporary Indian Philosophy, S. Chand & 

Co., New Delhi, 1982, p.265 
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FUNCTIONING OF PUBLIC DISTRIBUTION SYSTEM AND 

FOOD SECURITY (A STUDY OF LAHOAL DEVELOPMENT 

BLOCK UNDER DIBRUGARH DISTRICT OF ASSAM) 

Jyoti Prasad Dutta* 

ABSTRACT 

The Public Distribution System (PDS) is the key element of 

the government’s Food Security System in India. It is an 

instrument for ensuring availability of certain essential 

commodities at easily affordable price especially for the poor. 

The government via the Food Corporation of India (FCI) 

processes and stocks food grains which are released every 

month for distribution through the PDS network across the 

country. The commodities are distributed to the public through 

a network of Fair Price Shops (FPS). The PDS is operated 

under the joint responsibility of Central and State Governments. 

The Central government bears the responsibility of procuring, 

storing, transportation of bulk allocation of food grains, rice 

and wheat at subsidies rates, while the responsibility of 

distribution to consumers through the FPS rests with the state 

government. Besides State Government have to identify the 

families of Below Poverty Line, issues of BPL cards, 

supervised and monitor the functioning of FPSs and movement 

of food grains from District Headquarter to FPS. It is relevant 

to note that until 1992 the PDS had universal targeting being 

available to all consumers. But this has been substituted by 

Targeted Public Distribution System (TPDS) in 1997 specially 

aimed at BPL people in all parts of the country. The 

government is keen to ensure that the benefits of the PDS 

should reach the poorest of the poor. However various 

evaluation studies of the PDS have shown that the system 

has failed to translate the micro level self sufficiency in food 

grains achieved by the countries into households level food 

security for poor. In a system with access to all rich and poor 
 
 

* Research Scholar, Deptt. of Management, Assam Down Town University, Guwahati 
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alike, the quantum of PDS supply to each household formed 

only a small proportion of families’ total requirement. 

In view of this, in the present study an attempt has been made 

to examine the objective, functioning of FPS and constraints in 

the implementation of TPDS in Assam with special reference 

to Lahoal Development Block of Dibrugarh District. 

(Key words: Public Distribution System, Targeted Public 

Distribution, Food Security Evaluation Report.) 

Introduction: 

The Public Distribution System (PDS) is among the most important 

food security programmes of the Government of India. Public Distribution 

System can be expressed as the operation of distribution of essential 

commodities and major food grains by the government from the imported 

and internally procured quantities to meet the needs of the deficit areas 

and the poor strata of the population at subsidized rates. 

The distribution system becomes a very crucial element in the supply 

management system. In India the distribution system consists of two 

components; namely private distribution system and public distribution 

system. The private distribution system is a larger system of distribution 

and public distribution system is a supplemental system to it but very 

influential one. The public distribution is regarded as an anti-inflationary as 

well as an anti-poverty measure. 

Its anti-inflationary role is that it provides a set of inflation protected 

supply of essential commodities to the consumers, thereby providing the 

poor consumers a safety net against the reduction of purchasing power 

caused by rising price. It protects the real value of the purchasing power 

in the hands of the poor and in this sense works as an anti-poverty measures. 

This is a transaction system where food grains, sugar and other 

necessary items like kerosene oil and edible oil etc, are sold at reasonable 

price to meet the minimum needs of the people. Regular and timely 

availability of supplies is assured through close monitoring system to make 
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PDS an effective instrument against various forces in the open market 

and to keep under check inflation tendencies. It also serves as an effective 

tool of social welfare and contributes directly to the economic well being 

of rural population at large and poorest of the poor in particular who cannot 

effort to buy necessary and essential items from open market. In short, 

PDS serves an instrument of rural development especially in far-flung and 

in accessible areas. 

Objectives of the PDS: 

The following are the main objectives of PDS – 

1. To ensure equitable distribution of essential commodities 

especially to weaker sections of society at fair prices. 

2. To serve as a complementary supply source to the availability 

of various goods in the open market or to ensure adequate 

supplies of essential commodities. 

3. To maintain price stability in the economy. 

4. To safeguard the interest of consumers against the non- 

availability of goods and their rising prices. Thus, the main 

objectives of PDS is to provide the “distribute social justice” 

to the common man. 

Objectives of the Study: 

Following are the broad objectives of the Present Study: 

1. To study about the Public Distribution System and its Functions 

at the district level. 

2. To highlight various aspects of organization and working of 

fair price shops in Dibrugarh District. 

3. To access critically the Public Distribution System in Rural 

and Urban areas. 

4. To identify the problems in Public Distribution System and to 

suggest the suitable remedial measures. 
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Research   Methodology: 

The present study is conducted in the Lahoal Development Block 

of Dibrugarh district of Assam. The purpose of the study is to examine 

the working of PDS in rural areas. 

Out of 13 panchayats of Dibrugarh District in the present study, 6 

panchayats have been selected and again from each panchayat 50 

respondents have been selected randomly using lottery method. From the 

total population 300 card holders are selected as respondents for the survey. 

Sources of Data: 

The data for the present study is collected both from primary and 

secondary sources. The primary data are collected from the selected 

respondents with the help of an interview schedules designed specifically 

for (a) Fair price shop owners, and (b) Card holders. A part of the primary 

data are also collected from proceeding files & other records maintained 

by the selected GPSS & FPS. 

The Secondary data are collected from books, journals, government 

reports, seminar reports, newspapers & websites. Besides, leading libraries 

such as DUL, GUL; AAUI are also consulted for secondary data. 

Review of Literature: 

Over the years serious deficiencies have been pointed out regarding 

the functioning of PDS. The irregularities in supply of essential items 

through PDS, irregularities in the issue of ration card and several other 

malpractices alleged to be resorted by government officials, fair price 

dealers and other stakeholders. 

In a study Radhakrishnan argued that the vast size of our country 

necessitates different approaches for different regions and a particular 

reform approach need not necessarily be pursued throughout the country. 

But for adopting state specific programmes, it is required to carry out in- 

depth state specific studies. 
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In a study Dantwala M L, mentions that procurement at below the 

market prices amounts to an indirect taxation on farmers. He also describes 

that the PDS in India has been criticized for its high cost and the failure to 

fulfill the main objective of providing food security to the poor, both in 

terms of available and reasonable prices. The findings in this respect at 

the state level vary and that a substantial part of the PDS benefit goes to 

the non-poor purchasers. 

Another study conducted by Pal B emphasizes on the transportation 

and the storage provision. The transportation and the storage from 

procurement centre to the regional Depots is the responsibility of FCI. 

Transportation is generally arranged through private contractors. Lifting 

of grains from the regional depot to the issue centre is mainly the 

responsibility of Civil Supplies Corporation of the state government. From 

issue centre to FPSs it is the responsibility of FPSs. Proper storage of 

such large stocks is an important aspect of PDS. The main goal is to keep 

the cost down and to prevent deterioration in stocks. Hence there are 

various agencies engaged in the process, so there is more chances of 

corruption during the transportation. A case came into existence in the 

Ambala District of Haryana State. A truck having 200 quintal of wheat as 

a part of AAY scheme under PDS was taking it in the open market to be 

sold was captured by the police. Such type of incident also occurred in 

different districts of Assam. In April 2015 a same case came into light in 

Nagaon. Hence there is every possibility of corruption in PDS, if 

transportation system is hired from private agencies. 

Singh examined the effectiveness of fair price shops in fulfilling the 

twin objectives of food relief and price stability. It dealt with the viability of 

fair price shops, the buying patterns of ration card holders and the extent 

of benefits available from fair price shops to the consumers, their difficulties 

with fair price shops and the like. 

Dutta studied the functioning of consumer co-operative stores which 

are apex bodies for the distribution of essential commodities in the rural 
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and urban areas. The study reported that under the present performance 

of the public distribution agencies, the public distribution scheme seems 

to be unable to take its distributions to the doorsteps of the poor in the 

Haryana State. 

From various studies it has been found that the problems of PDS 

have not been uniform and problems vary from state to state, district to 

district in the country. The present study is an attempt to probe into the 

functioning of the PDS in Assam with special reference to Lahoal 

Development Block of Dibrugarh District. Attempt has also been made to 

unearth the ground realities associated with the system which might help 

in reforming the PDS in the state so as to enable the system to provide a 

proper safety net to the poor. 

Dr. Prafulla Hazarika in his unpublished Thesis “ Consumer Co- 

operative Store Movement in Assam – Problem and Prospects” (1995, 

Dibrugarh University) has studied the functioning of three wholesale co- 

operative stores and twenty five primary consumer co-operatives in the 

three districts of Assam, namely – Dibrugarh , Tinsukia and Sivasagar. 

The study excluded STATFED and the GPSS. 

Sri Prasanta Kumar Das in a study conducted for the Amio Kumar 

Das Institute of Social Change and Development on PDS and functioning 

of GPSS in Sonitpur District of Assam has looked into different aspects in 

the management of PDS activities by the GPSS in the Tezpur sub-division 

of the Sonitpur district of Assam. 

Dr. Robindra Nath Das in his unpublished thesis, “The Role of Assam 

State Co-operative Marketing and Consumer Federation Ltd. “(1990, 

Gauhati University) has traced the evolution of STATEFE) in procurement 

and distribution of essential commodities and has studied the organizational 

arrangements. 

Public Distribution System in Assam: 

Like other parts of the British India, Assam also came under the 
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network of Public Distribution during the Second World War in the form of 

the fair price shops. But the present system of PDS was started as late as 

in 1973 when business of controlled item wended over from private traders 

to Gaon Panchayat Level. In Assam the PDS is a major instrument of the 

governments poverty eradication program which is regulated under the 

provision of “Assam Public Distribution of Article Order, 1982. The main 

task of the State Food and Civil supplies department is to maintain a smooth 

functioning of the PDS in the state and the State and overall stability of the 

general price level as well as to ensure adequate availability of the 

commodities essential of the society. 

The Food and Civil Supplies Department of Assam has been 

implementing some welfare schemes sponsored by the Government of 

India for welfare of the masses such as schemes for Below Poverty Line 

(BPL), Above Poverty Line (APL), Antoyodyoya Anna Yojana (AAY), 

Mukhya Mantri Anna Suraksha Yojana etc through its well equipped Public 

Distribution Network stretching all over the state. 

Below Poverty Line (BPL): 

The state has achieved the target of selecting 19.06 lakh beneficiaries 

from BPL families and provided distinct ration card for insurance of PDS 

items at subsidized rate. Out of 19.06 lakh selected beneficiaries, 12.02 

lakh beneficiaries have Family Identity Cards (FIC) and is located to provide 

benefits as BPL families and the rest are brought under AAY category 

families as per direction and guidelines of the central government. 

Above Poverty Line (APL): 

At present 40.87 lakh APL families are provided with APL rice, 

sugar and iodized salt as per quantum of allocation in each month. The 

APL families are provided with 18 kg of rice per family at the rate of Rs. 

10 and per kg of wheat per family at the rate of Rs. 8.50 per kg. 
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Antoyodyoya Anna Yojana (AAY): 

The scheme is implementation in the state from November 2001 as 

per guidelines of the Government of India. At present there are about 7.04 

lakh families under AAY category. Under this scheme, the selected 

beneficiaries are provided with 35 kg of rice per month at a highly subsidized 

rate of Rs 3 per kg. 

Targeted Public Distribution System (Tpds) In Assam: 

The TPDS is introduced to provide food grains to the poor families 

of the state under Minimum Common Need Programme of Government 

of India. Under TPDS the states are required to identify the poor families 

and to distribute food grains through the fair price shops in a transparent 

and accountable manner. 

To smoothen the functioning of TPDS in the State, the following 

measures being implemented by the State Government in Assam. 

1. Adoption of Citizens Charter 

2. Deletion of Bogus / ineligible ration card 

3. Number of FPS allotted to various groups in the state. 

4. Training programme taken up 

5. Public awareness programme taken up. 

National Food Security Act: 

After the enactment of the Food Security Act on 5th July, 2013 and 

its implementation in Assam from 24th Dec 2015, the need for strengthening 

the PDS system in the state has been seriously felt. Because the PDS 

shall be the only vehicle through which the Act shall be implemented. 

The concept of Food Security indicates access of food to all people 

of the country at all times. About food security , different views are found, 

a World Development Report (1986) defined food security in terms “ 

ensuring that all people at all times have both physical and economic access 
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to basic food they need. ’’ That’s why by the term “food security ’’. It 

justify establishing a food system which provides access to a timely, reliable 

and nutritionally adequate food supply. 

The food security involves – 

(a) Physical availability of food to entire population. 

(b) Enough purchasing power in the hands of the people to 

buy food. 

(c) Maintain adequate quality and quantity of food to meet 

nutritional requirement. 

(d) Maintaining timely, reliable and nutritionally adequate supply 

of food on long term basis. 

After independence, no plan has given more emphasis on the 

attainment of self sufficiency in food-grains as one of the main objective 

of the planning. But due to non availability of food , the country had to face 

serious problems .To overcome the situation of the food crises by arranging 

import of food and negotiating food help from Abroad countries and neighbor 

countries. In this regards, The Prime Minister Jawaharlal Nehru in one of 

his broadcast to the nation observed. We have sought help from Abroad 

and we shall continue to do so under pressure of necessity, but the conviction 

is growing upon me more forcefully. Then ever how dangerous it is for us 

to depend for this prime necessity of life on foreign countries. It is only 

when we obtain self sufficiency in food that we can progress and develop 

ourselves. Otherwise, there is the continuous pressure of circumstances, 

there is trouble and misery and there is something shame and humiliation. 

Food security and poverty eradication are reciprocal concepts 

without food security eradication of poverty is a vague phenomenon. 

Government has taken various strategies for eradication of poverty. Such 

anti – poverty programme linking production and distribution system are: 

TDPS, ‘JRY EAS, SGSY, SGRY, PMGY, AAY, Annapurna etc. In addition 

to this some nutrition programme has been taken by introducing National 

Nutrition Policy (NNP), Applied Nutrition Project (ANP) , SNP, ICDS, 

Mid Day meal programme etc. 
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In case of Assam Survey data reveals that a greater percentage of 

the population had access to PDS compared to all India. However the 

income support provided by this programmes has not been large enough to 

pull people out of poverty on a sustainable basis. Access to IRDP is 

found to be lower in Assam compared to all India . In both PDS 

and IRDP, leakages in terms of benefits occurring to the non – poor has 

been high. Contrary to expectations, asset formation has been lacking in 

rural areas through employment programme. 

Introduction of various anti poverty programme i.e, The Public 

Distribution System (PDS), Targeted Public Distribution System (TPDS) 

and National Food Security Act (NFSA), 2013 are important among all. 

These are some important measures adopted in India to protect food security 

at the consumer level. Most specifically, the goal of PDS is to make 

available adequate quantities of essential articles at all times in places 

accessible to all, distribution of food like rice, wheat, sugar, kerosene at 

affordable price to the poorest of the poor, so that it can minimize the 

burning problems of hunger and nutrition. 

So, far data relating to Dibrugarh District is commenced, table -1 

shows number of GPSS / FPS dealer wise record of family identity card 

as per census 2011. 

Table 1 

GPSS/ FPS dealer wise record of family identity card as per 2011 

census in Dibrugarh district: 

Sl. 

No. 

 

Name of GPSS 
No. of 

Fair Price 

Shops 

No. of 

APL 
Family 

No. of 

BPL 
Family 

No. of 

AAY 
Family 

 

Total 

1 Barbaruah 49 3375 1266 932 5573 

2 Bogdung 55 2978 1706 1096 5780 

3 Bokul 36 2509 795 465 3769 

4 D/ Shalmari 37 3290 1169 817 5276 

5 Dighalia 45 3440 1314 722 5476 

6 Dinjoy 67 3532 1487 934 5953 
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7 Halodhibari 46 2047 896 542 3485 

8 Jamirah 71 3616 1201 971 5788 

9 Joypur 41 4755 1199 735 6689 

10 Kathalguri 34 5555 776 443 6774 

11 Kheremia 38 3886 1334 851 6071 

12 Khowang 28 3332 700 410 4442 

13 Lahoal 42 5494 1801 1163 8458 

14 Larua 47 2306 2545 1636 6487 

15 M/Dillibari 86 4441 1615 1030 7086 

16 Maijan 28 2942 567 344 3853 

17 Mancotta 61 9768 1826 1081 12675 

18 Moderkhat 42 3865 846 472 5183 

19 N/Bokulani 45 7696 1416 582 9963 

20 Nadua 63 5956 594 358 6908 

21 Nakhat 54 4137 1247 715 6099 

22 Namrup 38 7074 1711 962 9747 

23 Nigam 27 4197 1257 779 6233 

24 R/Nadua 61 4703 1598 981 7282 

25 Rajgarh 38 5473 1396 834 7703 

26 Rangchali 46 3508 1269 865 5542 

27 Rohmoria 34 2472 1128 854 4354 

28 Romai 54 3648 1450 862 5960 

29 S/Ouphulia 63 5971 1638 909 4516 

30 Sassoni 62 3971 1767 1064 6802 

31 Sepon 49 5469 1258 771 7498 

32 T/Phakial 46 5893 1723 973 8589 

33 Tengakhat 39 2691 1125 684 4500 

34 Tiloinagar 53 7327 1341 792 9460 

35 Tingkhong 25 4463 683 360 5506 
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36 

F.P. shop Dealer 

of Dibrugarh, 

Naharkatia & 

Chabua Town 

 
148 

 
40651 

 
3269 

 
2703 

 
46623 

TOTAL 1810 196431 48911 30761 276103 

 

Source: Data collected from Civil Supplies of Dibrugarh 

District, 2014-15 

APL=Above Poverty Line, BPL= Below Poverty Line, AAY= 

Antodoya Anna Yojana 

The above table depicts the numbers of Fair Price Dealer in urban 

areas and Fair Price Agent in Rural areas in Dibrugarh District upto 

2014-15. 

Functioning of PDS in Lahoal Development Block: 

Lahoal is situated 13 km away from Dibrugarh Town. There are 13 

Panchayats in the Block. Mainly Mohanbari, Bokul, Niz Kanai Gaon, 

Hiloidhari, Timona, Moderkhat, Romai, Phukanarkhat, Maijan, Rohmoria, 

Chiringhula, Ekoratoli, Lahoal. There are 42 Fair Price Shops, 5494 APL 

Families, 1801 BPL Families, 1163 AAY Families and a total of 8458 Card 

Holders. 

Analysis of the Study: 

Keeping in mind the objective of the study 300 Random Samples 

from 6 panchayats of Lahoal Development Block namely Bokul , 

Moderkhat, Romai, Maijan, Rohmoria, Timona and conducted a survey 

among the beneficiaries and few FPS dealers. The information relating to 

their socio- economic status & awareness regardly PDS, availability of 

PDS items , their quality etc. have been asked to the respondents . A few 

questions have also been asked to the FPS dealers. Tables below from 2 

to 8 reflects the replies of the respondents related to various socio- 

economic aspects. 
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Table 2: Table shows age group of respondents. 
 

 

Age Group No. of Respondents 

Below 18 years 0 

18 to 35 years 154 

36 to 53 years 85 

54 years and above 61 

Total 300 

 
 

Table 3: Table shows Annual Gross Income of the Respondents 
 
 

Annual Gross Income No. of Respondents 

Below Rs 18000 165 

Rs 18000 to Rs 24000 80 

Above Rs 24000 55 

Total 300 

 

 

 
Table 4: Table shows number of respondents who have knowledge 

about FPS, PDS and availability of PDS items 
 

Knowledge about FPS, PDS 

and availability of items 

 
Number of Respondents 

Yes 238 

No 62 

Total 300 
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Table 5: Table shows no. of working days of the FPS Dealers Per 

Month 

 

Range of working 

days 

No. of days the FPS Dealers 

remain open 

Only one day Nil 

2 - 5 days 4 

6 - 15 days 16 

More than 15 days 5 

 

 

Table 6 : Table shows Opinion Regarding Performance of Fair Price 

Shops and Service Provided to Consumers 
 

Sl. 

No. 

 

Name of Area 

Total No. 
of 

Respondent 

Satisfied 

with Service 

Not Satisfied 

with Service 

 
01 

 

Lahoal Development 

Block Rural 

 
300 

 
70% 

 
30% 

Table 7 : Behaviour of Fair Price Shop Keeper 
 

Sl. 

No. 

Response of the 

Customers 

Respondents 

(300) 

% 

Age 

01 Very Courteous 250 80% 

02 Courteous 30 10% 

03 Indifferent 14 07% 

04 Rude 06 03% 

05 Very Rude Nil Nil 

 
Total 300 100% 
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Table 8 : Respondents Satisfaction Regarding PDS items 
 

Sl. 

No. 

Name of 

Commodity 

 

Total 
Satisfied 

Not 

Satisfied 

01 Rice 300 280 20 

02 Kerosine 300 290 10 

03 Wheat  Nil Nil 

04 Sugar  Nil Nil 

 Total 300 300  

From the survey, it is seen from table 2 that a large number of 

respondents i.e. 154 belong to the age group 18-35 years . The table further 

shows that the numbers of respondents are decreasing respectively with 

the increase in age. 

From table 3 it is found that the number of respondents with Gross 

Annual Income below Rs 18000 is more than the others. The table also 

reveals that the number of respondents are decreasing with the increase 

in income. 

From table 4 it is clear that number of respondents with knowledge 

about FPS, PDS and the availability of items therein is more than those 

having less knowledge or unaware about PDS and FPS. 

From table 5 it is seen that the majority of FPS have very less 

working days. This itself is a major issue of PDS. As these FPS have very 

less working days, people can get the available items whenever necessary 

or according to their convenient. 

It has been observed in table 6 that 70% of the consumers 

investigated were satisfied with the over all operation and functioning of 

fair price shops while the remaining 30% consumer were not satisfied 

with operation and functioning of the fair price shops. Those dissatisfied 

complained about irregular and inadequate supply of rationed items , irregular 

and inconvenient timing , delay in service , adulteration of commodities , 
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under weigh and measurement of commodities , location and distances of 

fair price shop from the residence of the consumers, black marketing of 

goods, false entries of units/ration cards etc. These difficulties were more 

prominent in case of large fair price shops compared to small one. 

Regarding behavior of FPS keeper table 7 shows that an 

overwhelming majority replied positively about their very cautious behavior. 

Only a negligible percent commented their behavior as rude. 

With regard to quality of PDS items table-8 shows that 80% of the 

consumers were satisfied with the quality of rice. But in case of kerosene 

95% consumers were satisfied & only 5 % were not satisfied. 

Suggestions: 

Few suggestions to improve the working of PDS and FPS are : 

1. There should be proper selection of BPL, APL and AAY 

category people so that the right people get the right benefits. 

2. Government should keep monitor on the FPS and evaluation 

should be conducted from time to time. 

3. Awareness camps should be conducted among the people. 

4. Misuse of ration cards should be stopped so that the actual 

beneficiaries are benefitted with the available items in the 

FPS. 

5. Government should launch a drive to cover the poorest of the 

poor living in unauthorized location in urban areas who have 

been denied ration cards. 

Concluding Observation: 

It can be said that the present study is a state specific and in depth 

study to examine the functioning of PDS. Several studies have shown 

several defects in the Public Distribution System. For the efficient and 

effective functioning of the system it is utmost necessary for the government 

and the people to work with dedication, sincerity and should be duly trained 

for their respective jobs. 



Journal of Humanities and Social Science Research, Vol-IV/No-1 & 2 (combined)/2018/ ISSN-2395-5171 

32 

 

 

 
 

Notes & References: 

1. Gupta Arvind, (1993): Public Distribution of food in India, 

Monograph No.69 Ahmedabad, Indian Institute of Management, 

Centre for Management in Agriculture. 

2. Dantwala, M.L, (1993): Agricultural Policy : Prices and Public 

Distribution System: A review Indian Journal of Agricultural 

Economics Vol. XL VIII No.2.P.176. 

3. Bora, P.M (1982): Food Administration in India: A Study of an 

Indian State, Ajanta Publication , New Delhi .p 5 

4. Govt. of India (1966): Report of the Study Team on Fair Price Shops. 

5. Sing, V.B. (1973): An Evaluation of Fair Price shops, oxford and 

IBH, New Delhi. 

6. Chauhan, K.K.S. and Srivastava, U.K. (1974) Management of Public 

Distribution System for Meeting the Needs of Urban Poor. Technical 

Bulletin No. 74, Indian Institute of Management, Ahmedabad. 

7. Nair, T.G., “Strengthening of PDS” The Financial Express, 

September-9, 1992. 

8. Kabra, K.N and Ittiyerah A.C.(1992) public distribution system in 

India. Eastern Books, New Delhi. 

9. Grover, R.K., “Public Distribution System; A Socio Economic 

Analysis”, Classical Publishing Company, New Delhi, 1998. 

10. India Development Report, 1997, Oxford University Press. The 

Sentinel, Guwahati, 14th February, 1996, p.3 (quoting a PIB release). 

 
 





Journal of Humanities and Social Science Research, Vol-IV/No-1 & 2 (combined)/2018/ ISSN-2395-5171 

33 

 

 







ROLE OF TRIBAL WOMEN IN THE DEVELOPMENT OF 

ARUNACHAL PRADESH 

Subhanjali Prasad* 
 

Introduction: 

A woman who forms an integral part of any society is often 

underestimated and neglected. Most of the time, importance of her position 

is ignored from the past. Today women are being gradually recognized as 

important, powerful and meaningful contributors to the society. It is hard 

to believe but it is true that the pillar of development of the society is 

mainly provided by the women’s contribution. There are innumerable ways 

they sacrifice and contribute for the welfare of the society but they 

themselves remain much behind. 

When we talk about the position of women in the society in general, 

it is poor. But their position differs in different societies. For instance, 

women in tribal society had somewhat better position than the women in 

the non-tribal societies. Some researchers and developmental workers often 

argue that the tribal women are better empowered than the non-tribals 

because in maximum of the tribal societies there is no child marriage, no 

dowry, and there is no Purdah Pratha, they enjoy freedom of movement 

and the right to decide about their marriage, they can divorce and remarry 

easily, they earn and therefore, to a great extent economically independent. 

They are the custodians of natural resources and they possess a privileged 

place in the family. These are some positive aspects of a tribal woman’s 

position but there are some negative aspects. There are indicators pointing 

to a low status for tribal women. For example, they do not have property 

rights except in few matrilineal communities, mostly inhabited in the North 

Eastern states. They can’t hold the office of priest of a village head. 

This paper is an attempt to analyze role of women in development 
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of Arunachal Pradesh, particularly economic development, political 

development, social development, environment related issues, formation 

of self help groups, maintenance of law and order etc. This paper also 

includes some suggestions to improve status of women of Arunachal 

Pradesh. The objective of the study is to determine the various roles and 

status of women in Arunachal Pradesh. Help of secondary sources is 

taken for this study. 

The life of a tribal woman especially in Arunachal Pradesh is very 

hard. The majority of them live in mountainous & forest part. Until recently 

the normal animities of women’s life have been almost entirely denied. 

There had been few hospitals, few family planning clinics ,no cradle for a 

busy mother to leave her child. In Arunachal, the Women not only do the 

work in the home, they also do the great deal of work in the Paddy fields, 

for example: - In Nyishi village Women work in the Jhums on the steep 

slope of hills often a long distance from the house. When she returns in the 

evening, she might have to climb down 500 to 1,000 feet to the nearest 

water point for most Nyishi village are perched on the top of hills. She is 

always busy in the field, in house with her handloom, which she wove 

beautiful cloths. It’s a hard life but free and happy one and she can speak 

her mind. 

Also the primary of the female principle is reflected in the general 

belief among various tribes that mother is the origin of everything. The 

myths and believes of Noctes Singphos, Mishmis. Tangsas, Adis, 

Sherdukpens, Monpas, Nyishis and many other tribes of Arunachal are 

based on Female divinities. The feminine principle is so overbearing that 

sun is considered a female and the moon a male, fire as female and ashes 

as male. In some of the tribes of Arunachal the women folk had made 

their influence felt in tribal councils. Adi Women, with daos in their hands 

and wearing sacred ornaments often lead the ceremonial dances. 

The Tribal Women of the North East are perhaps the busiest Women 

and Arunachali Women not an exception. In spite of such hard-ships and a 
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busy life, Arunachali Women have been playing important role in developing 

the society. It is said that Women are the dynamic promoters of social 

transformation. So they are not behind in making their contributions to the 

society. In a survey conducted it was found that Women work much harder 

than the male folk. 

Role of Women in Development: 

It is a fact that the culture and Traditions of Arunachal Pradesh is 

very rich since the olden period. But the materialistic development came 

late. The basic purpose of development is to create an environment for the 

people to enjoy long, healthy and creative lives. For the, development of 

any society, there is need of both genders. As a whole, in India, though 

there is a gender bias, but Arunachali Women are very lucky that they 

enjoy almost an equal status like their male counter-parts. 

The Women’s contribution for the development in North East, 

especially in Arunachal can be discussed under two heads. One includes 

those works which are recognized these works are paid those works which 

comes under unrecognized head are unpaid, they do it voluntarily. 

Some of the recognized works of tribal Women in Arunachal are 

collection of forest products and their marketing in the local markets, 

production and sale of handicrafts, work as low grade employees, 

professional business Women etc. In Arunachal, it is seen that it is the 

Women not men who sit for the sale of forest products, vegetables and 

fruits in the local markets, through which they support their family income, 

though low but they try to support. On the other hand, some of the 

unrecognized work of these Women includes-household chores likes 

cooking, looking after children, bringing firewood/working in paddy fields 

etc. For these works they are not paid. These are unseen services, which 

they voluntarily contributed for the development of her family. The role of 

the Arunachali Women can be discuss under the following points- 
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Role of Arunachali Women in economic development: 

Enhancing Women’s participation in economics the key to 

development especially in the field of Agriculture. Almost in all the tribes 

of Arunachal, the Women folk are the main Man-power in agriculture. 

This is also one of the reasons in the Nyishis to have more than one wife. 

They believe that more wives, more agricultural production. Rice. Maize, 

Potatoes, Oil seeds, Sugarcane and other vegetables are the major crops 

grown in the state. 

For the development of traditional art and culture, the Arunachali 

Women play a dominant role. They engage themselves either in weaving 

or making handicrafts which they sell it in markets to earn some income. 

The tourists from foreign countries are often attracted towards their work. 

The tribal Women of Arunachal are excellent craftsmen. For instance, the 

Padams of Siang have been known for their cotton carpets and rug making 

the Monpas and Sherdukpens of Kameng are specialized in paper making 

and weaving of Woolen garments. At the same time, food preservation, 

dress making that too with Tribal woven fabrics jewellery designing with 

special emphasis on Tribal jewellery could also be included in the vocational 

stream preparing a young Women as economically productive workers 

outside home. Today many small scale industries have come up in Arunachal 

and Women are displaying their products through these industries. 

Now a days, the state Govt, is taking some important steps for the 

development of Horticulture. Here also, the Arunachali Women contribute 

their labour much more than the men folk. As usual, here also, the women 

most of the time dedicate their labour in the gardens and Orchards etc. 

The Apples and Mushrooms of Arunachal are on high demand in the national 

market. 

Role of Aruanchali Women in Politics: 

In the field of Politics also the Arunachali Women are trying their 

luck. Earlier, Women were kept restraint from Politics, but due to spread 
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of education and consciousness in the State, Women can recognize her 

rights as a citizen. This may be unsuitable to say that Arunachali Women 

are not active participants in Politics, though they had a more independent 

Status in many other fields. 

However, the introduction of Panchayati Raj Institutions (PRI) with 

its policy of reservation, the Government has led to increase Women 

participation in politics. Her role can’t much be seen in this field but the 

trend is growing. The coming election for the PRI’s is evidence, where 

quite a good number of Women had enrolled themselves as candidates. 

Among lady politicians in Arunachal Mrs Omem Moyong Deori is 

still remembered, she remained as an MP (Rajya Sabha) from (1984 to 

1990) she^also the congress President, so if the Women are given better 

empowerment they can be proved to be good politicians in the future. 

Role Women in Conservation and Protection of of Environment: 

In Arunachal Pradesh there are several Non Government 

Organisations (NGO’s) organized by Women’s group. These organizations 

are engaged in activities related to environment protection. These activities 

had achieved some degree of success in Arunachal Pradesh also. This 

NGO’s are working through organizations like Kasturba Gandhi National 

Memorial Trust and Abhiruchee in Arunachal Pradesh. These organizations 

organize public meetings, workshops, seminar, camps, training programs 

etc. All these programmes are meant for developing consciousness among 

the people of the state. These programmes had done a great job, especially 

by bringing consciousness among the illiterate population of the state. 

Contribution of Women through the Self-Help Groups (SHG’s): 

The self help groups extend a sense of self awareness and a feeling 

of self confidence and social security among Arunachali Women. Among 

the Arunachali Women the concept of SHG is new and this is mainly due 



Journal of Humanities and Social Science Research, Vol-IV/No-1 & 2 (combined)/2018/ ISSN-2395-5171 

38 

 

 

 
 

to poverty, illiteracy, and patriarchal nature of the society. However efforts 

are being made by a number of NGO to organize SHGs in the state. 

“Gyanodaya” is one such type of NGO at Itanagar and so far it has organized 

nine SHGs in the state ,”AKEYAA” SHG was 1st formed in Roing in 1999 

and it was followed by several others. This “AKEYAA” SHG proved to 

be a success because between 1999 to 2001 its income increase to Rs. 

2.50 Lakhs from a Mere amount of Rs.30,000/-. Presently the group owns 

two shops, maselo garments and a tailoring shop and an autorikshaw. 

This group no doubt has brought materialistic development along 

with personality development. These SHG’s has also brought development 

in the banking sector of Arunachal Pradesh. 

Role of Women in Social Upgradation: 

For bringing development in society, the role of people is taken into 

consideration. The woman in Arunachal as a part of society is very much 

responsible for social upgradation. Her role is not less than any other 

members of the society. A well known organization Nehru Yuva Kendra 

(NYK) is working very actively in Arunachal Pradesh. It has succeeded 

in bringing out the social workers in many Youths, ordinary housewives, 

and help them look beyond the state even the country to touch the outside 

world. Every year youth form NYK are being awarded as recognized 

social workers. 

NYK conducted programmes to bring consciousness among youth, 

especially women, campaigns, training programmes, workshops, self help 

groups reliance upgradation training programmes, self personality and 

advancement programmes. So, here we can say that Arunachali women 

are really becoming conscious and their curiousity to do something for 

development is growing. 

Role of Educated Women in Development: 

Comparatively tribal are giving importance to their girl child 

education. It has been observed that it contributes for a healthier family. 
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In Arunachal women’s education also had led to reduction of child mortality, 

enhanced child health and nutrition, encouraged girls education etc. There 

is positive co-relation between education and development through active 

participation in Sarba Siksha Abhiyan. Women plays their important role 

for educational development. The concept of women empowerment in 

Arunachal is gaining popularity due to the awareness of the educated 

women only. 

Role of Women in maintenance of law and order: 

Maintenance of law & order is a difficult task. Arunachali women 

have formed several women associations through which they functioned 

welfare activities of the society. Today almost all the district headquarters 

has formed women Association. All Arunachal Pradesh Women Association 

is encouraging the women of different parts of Arunachal Pradesh to fight 

for the cause of society. This association has so far launched several rally’s 

dharma against many illegal practices that disturb the law & order situation, 

In an army operation done at Namsai there were massive harassment of 

the public in which women came out of their houses. 

Though the women’s participation is growing particularly for the 

development of Arunachal Pradesh but, it is not found to be much 

satisfactory. Hence, we suggest some points to further improve the role of 

Arunachali Women:- 

As it had been said earlier that the Arunachali women are given 

more privileges than the women belonging to other states , still she is not 

much empowered. Like most of the Indian societies, the tribal society in 

Aruanchal Pradesh is male dominated. If a society is male dominated, it is 

obvious that women’s position won’t be that much strong. In this era of 

globalization and liberalization, women need more empowerment. Still there 

are some areas to be focused on:- 

1. Spread of Consciousness among the people: 

Among the people of Arunachal Pradesh, the traditional beliefs and 
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customs is very strong. Their minds are set to accept every thing 

based on traditional beliefs. This needed to be changed and for this, 

education is a very important tool which transforms a society for a 

good cause. Preservation of culture and tradition is no doubt a very 

positive thought but if the same hampers the motion of development 

it becomes negative. Consciousness can be spread through education. 

If the people are conscious about the rights and wrongs they will 

show a more positive attitude towards girls education. 

2. Political Participation: 

An Important feature of Arunachal politics is lack of women 

participation. Since so far male folk are the active participants in 

politics. Till now, only few-women tried their luck in politics. They 

are unfamiliar with this male dominated politics. Political 

empowerment will give them more strength to concentrate on their 

problems and issues. Women should actively participate in politics 

for their change and upliftment. Good governance is only possible 

with the equal share of women in politics. 

3. Property rights for Arunachali Women: 

Right to property is no more a fundamental right but among the 

Arunachalis tradition allows a boy to enjoy property right, not a girl 

Property is considered as an important factor that can enhance 

one’s power. In Arunachal, the women should be given some amount 

of property rights so that they can also lead a secured life. Moreover, 

owning of property develops a feeling of responsibility which further 

develops one’s personality. 

4. More emphasis on Women’s Education: 

Education is considered as an dominant factor which could shape 

up personality of rather than personal. The educated women are 
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more liberal and broad-minded. Education helps them to think more 

in terms of society rather than personal. The data shown below 

indicates the Literacy rate of women in Arunachal Pradesh. 
 

YEAR MALE FEMALE 

1991 51.45 % 29.69 % 

2001 63.86 % 43.83 % 

2011 72.55 % 57.70 % 

Source.www.census 2011.co.in>census>state. 

In the above cases, the data’s shows a lower female Literacy rate. 

There is still a wide gap between the male and female literacy rates in 

Arunachal Pradesh. This situation should be discontinued in the future 

other wise it will affect the development process. To bridge the gap of 

Literacy rate between male and female, few more women’s educational 

institutions like women’s Colleges should be opened. 

5. Increase number of NGO’s for women: 

The number of NGOs for women should be increased so that these 

NGOs may further organize more SHGs for women. The way the SHGs 

are working had greatly benefited the women folk in general and Arunachal 

in particular. To be a member of any SHGs, one need patience of mind and 

lot of hard work which are two good qualities in women. The Arunachali 

women are getting new experiences through these groups. Further, it helps 

women to be more confident and self dependent. Their talents will be 

exposed to the outside world, in this way, they can really prove to be the 

best contributors. 

6. Women-related research works: 

This suggestions is specially meant for the Academicians. They 

should enquire more into studies related to Women’s issues which is poor 

in Arunachal. There should be some new research works done in this 
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field. The Women of Arunachal are needed to know and made known to 

the other societies. Until and unless the Arunachali women are exposed 

by Academic through their works, then, the position, potentialities and of 

course problems of these Women can never be known. 

Conclusion: 

Women are generally referred to as the “Weaker Sex”. So, there is 

need to create a gender just society for Women. Tribal Women of India 

get their power and authority from Articles No. 14, 15 and 16 of the Indian 

Constitution and the 73rd Constitutional amendment which provides them 

reservation of one third of the seats in the Local Government Institutions. 

The status of tribal Women is comparatively high but they need more 

power in every sphere. 

Current status of Arunachali Women in Science and Engineering, 

Police, Army, Corporate World or the traditional areas like Education, Health 

and other service sectors, it is observed that there are very few Women at 

the top. So, there is need of more Women’s participation in the aforesaid 

fields. 

So, we hope, the day will come soon that they will go a long way in 

making Arunachal Pradesh a paradise. 
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URBAN OCCUPATIONAL ECOLOGY : A STUDY 

Tuniram Kalita* 

 

 
Introduction: 

In this paper, an attempt has been made to study and highlight the 

view of the respondents with regard to their occupational ecology of urban 

area. As a process of urbanization, it has been considered here a signifi- 

cant factor of occupational change among urban dwellers as well as rural 

migrants. It is considered as a continuous and complex process of change 

because with the emphasis of urban and industrial development, there have 

been a movement of people from village to town and towns to cities. In 

general, cities and towns provide large economic agglomerations and also 

provide a variety of facilities which are not available in village societies as 

well as rural areas. So, the people migrate to cities and towns for getting 

the economic as well as occupational opportunities and also adopt the ur- 

ban style of life. The process of urbanization is often accompanied by 

major economic as well as structural change which reflects the urban 

ecological situation. The urban area reflects the general orientation of the 

secondary and tertiary occupations, such as trade, commerce, financial 

services, transport and communication etc. in turn to generate the major 

employment avenues for urban dwellers. Urbanization is also create new 

job opportunities and it brings new talent from the countryside and pro- 

vides improved services and variety of occupational surroundings. 

Objectives of the paper: 

The studied paper bears a significant objective and it reflects the 

whole writings of the paper. So, the objective of the paper is to analayse 

the urban occupational ecology of towns. 

 

 

 
 

* Astt. Professor & Head, Deptt. of Sociology, T.T.N. College, Lakhimpur 
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Hypothetical Assumption: There is a positive relationship between 

urbanization and the creation of occupational ecology in the towns. 

Methodology : In the present study both observation and interview 

methods are strictly employed. 

Universe of the Study: The universe or the area of study depends 

on two municipal towns of upper Assam i.e.- Lakhimpur and Dhemaji. 

Both the two towns are the district headquater town of the following districts 

i.e. Lakhimpur and Dhemaji. From these two towns three wards (i.e.one 

core, one middle and one periphery) were selected for study of the each 

towns. 

Sample procedure: The sample of the present study comprised of 

50 respondents of each ward of the towns. The selection of sample 

procedure was random and purposive in nature. The total three hundred 

respondents was interviewed for the study. 

Collection of data : For this study, I have collected both primary 

and secondary data. The primary data were collected with the help of field 

observation method using the observation and interview sehedule tools. On 

the other hand, the secondary data were collected from different books, 

journals, libraries, official documents, different resarch studies etc. 

Analysis or Interpretation: First of all, the paper focuses the 

secondary data base interpretation about the problem of study. On the 

basis of secondary data base information, the primary data were analysed 

and showing the relativity of the investigation and tried to established the 

casual relationship between urbanization and formation of occupational 

ecology. 

Main Text Interpretation : Occupation is defined by Arthur Salz 

as ‘Specific activity with a market value which an individual continually 

pursues for the purpose of obtaining a steady flow of income’. This activity 

is also determine the social position of the individual (1944, P-429). From 

this definition, we find that beside remuneration base function determined 
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the social position and it is also attributed to occupation. William H. Form 

opines that occupation emerged wherever division of labours associated 

with monetary economy, labour and commodity makets (1968, p-250). This 

definition pinpoints that an occupation thus gives an economic standard as 

well as subsistence for living and status to a man. The value system as well 

as the stratification system of a society brings occupational ecology as well 

as hierarchies with different status and prestige. This type of stratification 

in present day is more based upon the logical and rational ground than in 

the ancient society. In that time, occupation was more prejudicial and emo- 

tionally biased. Occupational stratification base ecology helps in the smooth 

and discipline running of an organization with its division of labour and 

hierarchy of status and power system as well as role system. Traditional 

occupations are not that specialized and skillful as like the modern occupa- 

tion which is grow under the impact of industrialization and urbanization 

and become more and more specialized with the help of division of labour 

and technical training. In contemporary society, many new occupations 

are related with transport and trade and commerce, finance, communica- 

tion and government etc. In traditional society, the choice and selection of 

occupation depends upon age, sex, caste, birth etc. but in a modern society 

i.e. urban society, it is more based upon rational grounds, such as-merit, 

efficiency, education, training etc. Richard H. Hall defines occupation in 

this way ‘An occupation is the social role performed by adult members of 

society that directly or indirectly yields social and financial consequences 

and that constitute a major focus in the life of an adult’ (1975, p-6). An 

occupation occupies the central part of the occupation holders life, regard- 

less of his level of stratification. A number of factors act in the close rela- 

tionship between occupation and social status. Theodere Caplow notes 

that occupational identification has displaced other statusfixing attributes 

such as ancestry, religious office, political affiliation or the personal char- 

acter (1954, p-30). In the same way Richard H. Hall, he too opines that 

occupation has become the most reliable indicator for placement in the 

stratification system. He suggested three factors for this close relationship 

of occupational position and position within the stratification system in in- 
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dustrialized as well as urbanized as aggregation, differentiation and ratio- 

nalization. Aggregation reflected with increasing in size leads to substitu- 

tion of formal organization for informal grouping with anonymity, imper- 

sonality and differentiation. Differentiation brings occupational specializa- 

tion and rationalization substituted formal controls of behaiour for informal, 

personal and spontaneous controls (1954, P-30-31). 

Therefore, it is purely reflected that occupation as a set of activity 

centred on an economic role and usually associated with earning a living. 

An occupation is a social role which is determined by the general division 

of labour within a society. So, it is an important factor for defining of a 

person’s prestige, caste, class positions and style of life which constitute 

the urban occupational ecology. The social consequences of population 

movements (migration) change in the occupational status of the migrants. 

So, migration ensures both horizontal and vertical mobility towards occu- 

pations and related changes. In a transitional society, the movement from 

rural to urban, agrarian to industrial, backward to forward regions, primary 

to secondary and tertiary occupations and adoption of the new ways of life 

tend to be a natural process of change in every segment of society. In this 

process, those who have moved change their socio-economic status. The 

different studies have shown that about 95 percent of those who shifted 

from rural areas are engaged in modern urban sectors with better work 

status and higher than their earlier status at origin. All the census reports of 

India show a much higher proportion of non-migrants engaged in primary 

activities i.e. agriculture but their proportions has declined over time. Those 

who moved to urban areas, their proportion and participation in non-agri- 

cultural activities, professions and services have increased (Singh, 1986, 

P-185). However, this type of shifting of population in terms of their occu- 

pational status is more horizontal than vertical, particularly among the lower 

class rural migrants. The migrants in the new urban social setting are at 

advantage and get diversified work opportunities but they are also in a 

disadvantageous position as compared with the native for the available 

opportunities. The natives are relatively better educated, trained, skilled, 
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experienced and active. The migrants find it difficult to compete with them 

for better jobs as well as occupations. The migrant people particularly from 

the lower socio-economic backgrounds are daily wage earner without any 

occupational choice. Therefore, they are forced to take up relatively lower 

and low paying jobs which are not socially and economically helpful to 

them but their push and move up the natives socio-economic status and 

hierarchy. The migrants are less upwardly mobile and they are also dis- 

criminated against by their urban employers on the ground of quality edu- 

cation, skill, work commitment, efficiency and sophistication, caste, region, 

language, religion and ethnic and class backgrounds. Therefore, they lag 

behind in occupying better job opportunities in the formal sectors as com- 

pared with the natives. However, in comparison to the natives, the migrant 

classes have taken the lead in creating work opportunities for themselves 

in the urban informal sector. The flow of such migrants has pushed the 

growth of this sector which provides them self employment and it also 

uphelds the minimum social prestige and security of work. In both the 

formal and informal urban sectors the distribution of occupational status 

and work opportunities are largely determined by the social class back- 

grounds of the migrants. In this way, the rural social structure of the rural 

origin is extended to the urban destination through migration. In spite of 

class selectivity, migration stimulates urban development in terms of urban 

growth, expansion of infrastructural facilities, growth of social service and 

labour, intensive urban technology advancement etc. are the symptom of 

urban occupational ecology 

S. Patwardhan (1974), citing the findings of a study carried out in 

Puna concludes that migration to cities and towns had led to changes in the 

occupational patterns of migrants. Occupational mobility was seen in shift 

from traditional to non-traditional occupation, availability of facilities for 

better ways and greater income, higher prices of goods and a wider net- 

work of marketing facilities. Thus, the economic upliftment of various oc- 

cupation are greater in urban areas under modern conditions. There is also 

a choice of different occupational roles-employment as skilled, semi-skilled 
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and unskilled workers in factories’ (p-305). Regarding with the relationship 

between urbanization and economic development, Heer (1969) remarks, 

‘Cities can provide many services which rural areas cannot, they often 

attract people who might have equal or better economic opportunity else- 

where. In such cases, the urban economic opportunities are available in 

cities (p-35).’ Commenting the social structure of Assam on economic de- 

velopment, Dhar (1999) observed that social structure in Assam is not 

favourable in economic growth. The joint family system create under-em- 

ployment and it make savings difficult. The Indian caste system restricts 

the mobility of labour as well as occupation. The laws of inheritance re- 

sulted to minute sub-division and fragmentation of holding, and religion has 

advocated austerity and renunciation which always obstruct the people 

from the way of their material advance. Further, united action by the people 

of the state on the economic front has been prevented by the dinosourity of 

castes and creeds. (P-37) 

Occupation is one of the remarkable indicator to determine the so- 

cial positions of individual in society. Basically, in urban society, occupation 

is regarded as the qualitative measurement of people in social position, 

income or economic status, way of living and thinking among the urban 

dwellers. But, in agrarian society, the occupations are limited not diversi- 

fied where rural people are pursuing agriculture as a dominant activity of 

their life. Therefore, the occupational stratification in agrarian society is 

not diverse and specialized and occupational movement in such societies 

does not arise. In case of urban society, the occupational nobilities of people 

depend on their efficiency, educational qualification, technical capacity 

etc. So, in such societies, occupational stratification base ecology come 

into exist. 

From the times immemorial, human society has been riddled with 

inequalities and discriminations on different grounds. In the very beginning 

of human civilization, we have found that different traditional occupation 

govern the principles of social stratification where occupational hierarchy 

come into exist. In traditional social structure, each and every caste has 
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enjoyed the social position through their birth, ancestor privileges, parental 

occupation etc. Such social structure was rigid where occupational mobil- 

ity was not found. But, as a result of urbanization, it is gradually losing the 

traditional base of occupational structure of society. As the people move to 

new towns and cities, they are isolated from their traditional occupations. 

Because, the migrant people always search the non agricultural as well as 

prestigious jobs. Occupational mobility and movement from the compact 

ancestral villages started breaking down those caste norms which did not 

concern with occupation. Urbanization has also created new transporta- 

tion facilities which threw together the millions of people of all castes and 

their traditional occupations for the niceties of occupational purity. We have 

already know that urbanization changes the occupational framework of 

different people. In traditional society, each and every individual has some 

rigid occupational duties and functions. The traditional family occupations 

of different castes are composed of closed social stratum which determine 

its member’s prestige, occupational standard and rank in society and also 

social relationships. Our study also tries to focus the traditional occupa- 

tions of respondents. 

The traditional occupational structure of India, especially in Assam, 

aims at fulfilling the social, economic, political and religious needs of the 

people. The traditional occupations help the people to grow up self-suffi- 

cient economy. But, due to the urbanization process in modern times, it 

helps to increase the governmental activities, trade and commerce, con- 

tracts and these have created supply and demand for new goods and ser- 

vices. Therefore, it has helped automatically to emerge the new occupa- 

tional ecology. This situation has disturbed the old occupational structure 

and also the association between occupation and castes. Occupation and 

income both are regarded two sides of a coin. The traditional income and 

modern occupational income are not similar. Because, the traditional occu- 

pation base income is only self-consumption one, on the other hand, the 

modern occupational base income is higher than the traditional occupation 

base income. So, modern occupation has given the large scale of income. 
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Therefore, many people migrate to towns for achieving the modern occu- 

pation and get the fruitful income than their traditional occupations. Our 

study also measures the respondent views between the income of tradi- 

tional occupation and modern occupation. 

Occupation is regarded as the most superior indicator which deter- 

mines the man’s social position and status in society. In context of agrarian 

society, we have found a limited number of occupations where people pur- 

sue agriculture as a dominant activity of their life. Therefore, in such soci- 

eties the comparison between the occupational status as well as with strati- 

fication are not found in diverse. So, it is impossible for movement from 

one occupation to another occupation in such societies. But, comparatively 

in urban societies, there are many more occupational facilities where people 

can vertically change their occupation and get the similar rank of status 

which co-exist with occupation. Urban occupations are very much rational 

than the rural occupations and such occupations are perceived only through 

efficiency and educational ability etc. Therefore, it can automatically im- 

prove the status of urban dwellers on the basis of their occupational achieve- 

ments. 

We have also studied the occupational categories of our respon- 

dents. Occupational category refers the classification of different occupa- 

tion. In sociological studies, we have found different sets of occupational 

categories. There are some sorts of distance as well as differences be- 

tween the occupational categories because occupations are classified in a 

hierarchy on the basis of status and prestige. Sociologist used the concept 

of occupational category in terms of social as well as occupational stratifi- 

cation and mobility. Each group of occupational category has organized on 

the basis of the common or similar occupation of its members. An occupa- 

tional category is united by an awareness of common interests, a feeling of 

identity with same occupation hood so on. Occupational categories and the 

ranking of occupations are the basis of prestige, income and other criteria, 

which are helpful to classify into different occupational categories. Such 

occupational categories as well as hierarchies are used to study the differ- 
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ent social classes. Occupational categories are helpful to measure the pres- 

tige, status and class position of different people having different occupa- 

tion hoods. Our study also tried to focused the different kinds of occupa- 

tional categories of urban dwellers. 

In an urban social structure, there exists with three elements, such 

as class, occupation and mobility. But, in recent decades, occupational 

mobility emerged as a prominent field of sociological inquiry. Occupational 

mobility is associated with industrial urbanism and it improved the channels 

of communication which have accelerated the process of migration from 

village to towns and cities. It can help the people to move from one job to 

another and it vertically changes in the positions of individuals and groups. 

Occupational mobility has changed the various facets of urban ecology as 

well as social life which indicate the demographic composition, condition 

and nature of work, creation of new occupation, profession and job oppor- 

tunities etc. These diverse professions make people too much busy with 

their day to day life. As a consequence of occupational mobility, it increased 

the changes of occupations from lower to higher which indirectly reflect 

the nature of status and roles among the urban dwellers. In an urban envi- 

ronmental set-up, social mobility is measured through the occupational 

mobility and the movement from one broad occupational group to another 

and which is treated as basic principal index of social mobility among the 

urban dwellers. Occupational mobility is justified in two terms, one is occu- 

pational status which links with occupational status on the basis of income, 

educational achievement, prestige and authority etc. and other one is occu- 

pational information which is more precise and more available than other 

relevant data. We have already knew that city or town is usually consid- 

ered to be a place of occupational as well as social opportunities. So, in 

such societies, it is possible to change the occupations on the basis of peoples 

achievements which draw out the degree of flexibility regarding the occu- 

pational mobility. 

As we already mentioned earlier that urban areas do provide more 

opportunities for social mobility, especially in the field of occupations. In 

present time, occupation is one of the fashions of people and which is an 
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important status indicator of people in both urban as well as rural society. 

But, it is true in case of urban society because urban occupations are help- 

ful to signify the status of the town people. Therefore, the urban dwellers 

have preferred their occupations as the most single indicator of their status 

determiner. Our study also tries to focus the respondent views regarding 

the investigation. 

We have also studied the class system in urban society and found 

different categories of classes which forms the class stratification. Cities 

consist of a variety of professional classes and they perform some special- 

ized functions. The social classes of urban society are measured on the 

basis of different factors, such as-occupation, income, cultural adaptation, 

dwelling area etc. So, the people can be divided into groups according to 

the status positions. In sociological literature, class may be defined as hier- 

archically stratified groups of family units with status of social inequality. 

In the comments of Victor S.D’Souza, ‘A social class may be defined as 

category of persons having more or less equal prestige or social status.’. 

D’ Souza opines occupational prestige as the most reliable indicator of 

determining the class position. In the context of urban social situation, class 

has become a phenomena to determine ones own social position or the 

status. Many sociologists used a combination of factors in order to mea- 

sure the social status. An individual may assess his position in society on 

the basis of his perception about himself in society as such he thinks he 

belongs to a definite class. Our study also tries to find out different class 

categories from the studied area. We have found the following main classes. 

These are as-upper class, upper middle class, lower or working class and 

lower middle class. D’ Souza also opines that occupational grades are helpful 

to classify the different classes depending upon the ranks of the individu- 

als within the similar grades and it helps to constitute urban occupational 

ecology. 

On the other hand, vehicles of urban dwellers are treated as the 

ecological impact material at town localities. It was also studied that the 

personal vehicle of urban dwellers which is regarded as the index of their 
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class position as well as their incomes. It is true that urban dwellers want 

to pass their life in luxurious mode, so their life becomes very smooth and 

soft. The occupational facilities of urban areas help to generate the peoples 

mind to keep into materialistic views and ideas. In our study, we have 

found different categories of respondents where someone has his own 

vehicle and someone has not of his own one. 

The study of occupational mobility and the changes of livelihood is 

an important aspect of modern urbanism. Urbanization has created many 

occupational opportunities for the urban as well as rural people which im- 

proves the style of living. As a consequence of it, there is an increased rate 

of migration and change from traditional occupation to modern urban oc- 

cupations. That’s why, it results in the change of the traditional life style of 

the urban dwellers. In this regard, our study has also tried to focus about 

the respondent’s views and comments. 

It is mostly seen that occupation measures the income of individual 

and on the other hand, income of an individual has derived from his/her 

occupation. Urbanization is such a powerful force which can enlighten the 

superior income base occupation in towns and cities. Though, urban dwell- 

ers have got more income from their occupational work but their life be- 

come very expansive and materialistic. In the same way, urban dwellers 

are very much dependent on each and every usable items of their day to 

day life. They can only purchase their usable items in cash. So, it is impos- 

sible for all urban dwellers to meet their expenditure through their occupa- 

tional income. Therefore, some urban dwellers have been related with ex- 

tra income base source of occupations. It is assume that urban occupa- 

tions are multivariate and diversified in nature. 

Major findings of the Study : 

We have already underlined that urbanization as such a process 

which has been giving various occupational facilities to the people of towns 

and cities. So, the people are rapidly migrated from rural areas to urban 

areas and they have obviously lost their traditional occupations and taking 
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non-agricultural occupations. From our study, it was found that a large 

number of respondents traditional occupations are previously related with 

agricultural base of occupations. In Lakhimpur town 32.3% respondents 

and in Dhemaji town 27.6% respondents have found. It can be assumed 

that urbanization has tremendous impact on the changing of traditional oc- 

cupations of the people. It was also studied from the respondents views 

whether there are any family member engaged with traditional family oc- 

cupations or not. Then we found that majority of respondents i.e. 43% of 

Lakhimpur town and 45% of Dhemaji town viewed that their family mem- 

bers have no longer been engaged with their earlier traditional family occu- 

pations. It was also studied that those who were still engaged with tradi- 

tional family occupations, it was found, majority of them were still living 

in villages. The frequency level of percentages both of the towns are 

48.4% of Lakhimpur town and 51.8% of Dhemaji town are still living in 

the villages. 

Occupation and income both are related with each other. It was also 

studied on the respondents comparative views of their traditional occupa- 

tional base income and modern occupation base income. It was found, 

majority of respondents from both of the towns i.e. 49.6% of Lakhimpur 

town and 41% of Dhemaji town viewed that their present occupation has 

been giving large scale of income than that of their traditional occupations. 

Basically in urban society, it is quite possible to change the occupa- 

tions of individual. So, in such societies, occupation and statuses are closely 

inter-related. Due to the urbanization process, the migrants can be able to 

change their earlier occupations and they get new occupations which has 

given the similar status relating with the occupations. It was explored from 

the views of respondents from our universe and found that majority of 

respondents i.e.45.3% of Lakhimpur town and 37.3% of Dhemaji town 

viewed that their present occupations has given higher status in society 

than that of their earlier occupational status. 
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We have already known that urban occupations are varied in nature 

and it is also proved from our empirical study. In our study it was found that 

majority of respondents in both of the towns are engaged with the perma- 

nent nature of occupations. The frequency level percentages are as 37.6% 

of Lakhimpur town and 42.6% of Dhemaji town have to be found. We 

have also studied the occupational categories of respondents under our 

study and found that majority of them are also engaged with the govern- 

ment category of occupations. In this regard, we have found the following 

frequency level percentages i.e. 28.6% of Lakhimpur town and 32.3% of 

Dhemaji town. From those finding, it is assume that the urban dwellers of 

Assam highly appreciated to the permanent nature and the government 

category of occupations. 

It is also known that mobility is one of the significant characters of 

urban society as well as its people and it reflects with their day to day living 

style. Because of mobility, urban dwellers are able to engage with different 

types of occupations. So, they have not enough time for establishing the 

social relationship with the peoples of families, neighbours and others in 

terms of recreation as well as entertainment. Therefore, they always re- 

main busy with their productive routine work and they have not sufficient 

time for rest. From our exploring investigation, it was found that majority of 

respondents i.e. 46.3% of Lakhimpur town and 41.6% of Dhemaji town 

have positively viewed with regard to the statement of investigation. 

As we have already stated earlier that occupation and status have 

link with each other. We have studied the views of our respondents and 

found, majority of them in both of the towns i.e. 48.3% of Lakhimpur town 

and 42 % of Dhemaji town viewed that occupation is one of the prominent 

indicators to determine the status of town people. Urban society is com- 

posed of different class level peoples and we have studied the class posi- 

tion of our respondents. It was found from our study that the majority of 

respondents in both of the towns belong to different class positions. In 

Lakhimpur town, 32.6% of respondents are belong to upper middle class 

and 31% respondents of Dhemaji town are from lower class level. 
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Vehicle is a prestigious and status related symbol of urban peoples’ 

and it is also related with their incomes. In our study, we have found that 

majority of respondents i.e. 47.6% of Lakhimpur town and 42.6% of 

Dhemaji towns have their own vehicle. It was also studied the types and 

nature of their vehicles and found that a large number of respondents i.e. 

34.9% of Lakhimpur town and 35.8% of Dhemaji town have their two 

wheeler vehicle and it reflects the urban occupational ecology 

As we already know that each and every individual, groups have 

their own art of life but in this regards, occupation is treated as an impor- 

tant variable which effects on the changes of the life style of the people. 

Basically in urban societies, it is quite true that urban occupation has been 

able to change the traditional life style of urban dwellers as well as urban 

migrants. It was found from our study that a large number of respondents 

in both of the towns i.e. 43.6% of Lakhimpur town and 43% of Dhemaji 

town have positively viewed as their present occupation has changed their 

traditional life style. It is also a symptom of urban manmade ecological 

surroundings 

Nature of income varies from people to people. It may increase or 

decrease due to the occupational opportunity. Urban occupations are non- 

agricultural in nature where secondary and tertiary mode of occupations 

may exist. Though, urbanization has been giving the occupational opportu- 

nity to the people of urban society it can not equally give the sufficient 

income to meet their whole family expenditure. We have found a large 

number of respondents i.e. 38.6% of Lakhimpur town and 32.3% of Dhemaji 

town viewed that their present occupational incomes are not sufficient to 

meet their family expenditure. Therefore, they were engage with other 

sources of incomes. It was found that a good number of respondents in 

both of the towns i.e. 26.7% of Lakhimpur town and 20.8% of Dhemaji 

towns have their rental house. Which is the extra source of income for 

them. From these findings, it is assumed that due to the rapid migration to 

towns and cities, it becomes the shortage of housing as well as shelters for 

people. So, many urban dwellers having their own land are renting their 
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houses to have their extra sources of income and it typically focuses the 

rapid growth of urban population on its ecological parameter. 

The above findings of the paper proved the hypothetical assumption 

i.e. urbanization and creation of occupational ecology. Again it is proved 

that urbanization has been changing the occupation of the migrant as well 

as native people of towns. 
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ETHNIC VIOLENCE AND MIGRATION –RELATIONSHIP 

AND EFFECTS IN THE CONTEXT OF INDIA’S NORTH EAST 

Arpita Das* 

 

 
Migration is a global phenomenon which is defined as a movement 

of people especially of whole groups from one place to another. Humans 

have migrated since their emergence as species. Migration is of two main 

types– (1) internal migrations that is migration within the country, (2) 

international migration which means movement from one country to another. 

North east India has a number of examples of internal migration where 

different ethnic groups have moved from their native places due to ethnic 

conflicts. As in case for international migration we can cite the example 

of movement of people from third world countries to America and Europe. 

Why people migrate? 

What calls for migration can be analysed by taking into consideration 

two aspects– 

(A) Push factor –which includes civil wars ,ethnic conflicts, 

political or religious oppression, climate change, lack of 

security, or simply poverty. 

(B) Pull factor –which includes more peace and safety, chance 

for a better job, better education, social security, better 

standard of living to name a few. 

Migration may occur either due the push factor or pull factor or 

both. While voluntary, orderly international population movements are 

generally viewed as a part of the normal process of economic adjustment- 

not all types of migration are desirable. Economic factors such as availability 

of job opportunities in destination areas desire to gain a higher income, 
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social infrastructure and services in other areas like better education play 

a significant role in causing people to migrate. Such reasons make people 

to migrate voluntarily. But all migrations are not voluntary. Factors like 

natural disasters, conflict, insecure environment, force people to leave their 

homes. Again it is not always necessary that the migrants are warmly 

welcomed. This is because every group has its own diverse social culture 

and political economic background and every migrant group is expected to 

adjust itself to other groups. What makes for a harmonious living is that 

every social group should have regard and tolerance to the diversities of 

other group. However unfortunately this is rarely achieved as in every 

society there exists some reluctant groups who are unwilling to accept 

other groups and surface issues like insider outsider making difficult for 

the migrants (more particularly for the involuntary ones). 

In the study of migration due to ethnic conflicts, we find that the 

victims of conflicts who are forced to migrate to different places suffer 

from numerous problems. These people not only face problems but they 

also create problems for the people in the region where they migrate. This 

paper aims to highlight the problems emerging due to migration taking 

place in north east as a result of ethnic conflicts. 

Ethnic Conflicts in North East India: 

North east India presents a diverse ethnic group having their own 

culture, customs and traditions. Better known as seven sisters the region 

comprises of seven states viz- Assam, Arunachal Pradesh, Manipur, 

Mizoram, Meghalaya, Nagaland and Tripura. The region of north east is a 

multi-cultural, multilingual one mostly dominated by the tribal’s featuring 

random ethnic conflicts from the long past. Throughout the centuries, this 

region has witnessed migration of various ethnic groups. Migration in this 

region is not a new phenomena as in the past internal movement of people 

was seen taking place among ethnic tribal groups as these groups were in 

search for better habitat and for this region they migrated from place to 

place. Another cause for migration in this region was on economic grounds 
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as many groups of people like the tea garden labourers and other groups 

of labourers from the Chotanagpur region and erstwhile east -pakistan 

came to this place. Even in the contemporary scenario strands of migration 

are visible for both the cases cited above with certain added factors which 

seem to have an impact in the entire region. The increase in population 

over a period of time creates a competition for dominance of resources 

producing insider outsider issue generating an ethnic conflict. In north east 

particularly land is regarded as an identity and any related issue make a 

threat to the identity where conflict becomes inevitable. The recent ethnic 

conflict in the BTAD area of Assam is a glaring case in this regard. 

Problem of North East India: 

North east India has been a theatre of ethnic violence. The 

assimilation of smaller communities either forcibly or willingly into a larger 

community seems to be an aspect of the Indian polity. Almost all ethnic 

groups inhabiting in north east India have taken arms with the sole intention 

of protecting and preserving their identity-this being the prime cause of 

ethnic conflict. The region has seen armed conflict between –the 

government forces and organised armed groups and also between different 

ethnic groups. These conflicts manifests as political rights in the form of 

assamese language movements, statehood movement and autonomy 

movements , resulting in unending issues of ethnic displacements in this 

region. Ethnic conflicts are found in almost all states in north east india.Most 

of the states in the region are affected by some form of conflict .the 

reasons for conflict are wide ranging from separatist movement to inter 

community ,communal and inter ethnic conflict. Since independence in 

1947, north east region have been witnessed to episodes of ethnic conflicts 

and violence .hundreds of ethnic groups in north east India do not live in 

distinct areas so their demand for ethnic homelands have often led to 

generalised violence and in turn has forced people to leave their places. In 

a report submitted by TCN news on 30th November 2011 nearly one million 

people have been forced to flee their homes by ethnic violence in north 

east india over the past 20 years. From 1990s to the start of 2011 over 
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800,000 people were forced to leave their homes in episodes of ethnic 

violence in western assam,along the borders between assam and meghalaya, 

and in tripura.According to conservative estimates more than 76000 of 

them are still living in displacement in November 2011,the number being 

escalating   due to the recent BTAD violence. The saddest part is that 

these people are yet to receive protection and assistance to rebuild their 

lives. Again similar data has also been published by Refugee Watch Online( 

a co publication of refugee watch ,published on february 29 2012) stating 

the presence of 800,000 displaced people in this region during the period 

1990-2012.during 1990,s Manipur was gripped by serious social turmoil, 

insecurity and instability that included ethnic conflicts between the naga- 

kuki and kuki paite. The first decade of the 21st century saw intense ethnic 

conflict and political tension between the naga and the maite with the 

maite community opposing the naga demand for political integration of all 

the naga areas where it was basically to control land and resources.(Shimray 

2006:1).most interesting fact that can be observed in inter ethnic conflict is 

the sudden surfacing of the conflict. Ethnic groups who are staying together 

for many decades started engaging themselves in fighting, killing each 

other and burning down houses which has not only resulted into lost of 

lives but also in the breaking down of communal harmony. As in case of 

karbi-kuki conflict 2003 the karbi and the kuki inhabited in the same district 

of karbi anglong from the time when when the district were not being 

created. Both the ethnic groups settled in their own villages and adjacent 

to each other not even a mile away living in harmony and exchanging of 

goods. But the aftermath of conflict has been the drastic change on their 

perception and impression of both the groups towards each other with the 

resultant hatred and anger. In cases where migration takes place due to 

ethnic conflict the exclusive right over space which the original inhabitants 

define as their homelands claim exclusive right over them and that the 

outsider has no particular right to settle in that land. 

Ethnic violence and Migration–relationship and effects: 

Ethnic violence creates internally displaced section. Often it is noticed 
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that the impact of displacement is long term and disrupts lives of not only 

the individuals and families but also of the whole communities and societies 

extending well beyond the numbers counted as being displaced. North 

east region which have been exposed to frequent ethnic conflicts has seen 

the impact of push factor in migration. In areas where ethnic conflict occurs 

impact of conflict is felt upon the entire socio-political economic 

demographic as well as the cultural aspects of the society of not only the 

conflict prone areas but of the areas where the victims take shelter. Where 

ethnic conflicts takes places migratory movements starts. This is primarily 

because human beings tend to escape to a better safer and secured 

environment, where their life is not at stake. In most cases of ethnic violence 

the target has often been the civilians as the rebels attack villages, massacre 

residences and burn houses compelling people to vacate the disrupted 

territory. Such acts force people to move towards secure places. There 

have been instances of a number of conflict induced internally displaced 

people in different regions of north east India. These unabated migration 

seems to pose a threat to identities that may arise in the long run (Subir 

Bhaumik-feb 2000 www,idp.projectorg.) 

Violence leads to loss of life, damage of property, cultural misbalance, 

economic degradation, social loss, political loss-to cite a few .but what is 

of major concern is the plight of those people (women children and aged 

who are forced to vacate their homes either due to the threat of their lives 

or because their places are burnt down rendering them helpless and 

homeless and not even having to grief over the loss of their kith and kin. To 

worsen the situation these people are not warmly welcomed in the places 

where they migrate .Not only this what compounds their plight is a number 

of other important issues which are extremely related to their sustenance 

like food health services sanitation, education of the displaced children as 

well as of the local children in whose schools the migrated ones settle with 

penetrating into the nearby areas. Such influx of people not only adds 

burden to the receiving zones but also leads to the emergence of identity 

issues as many times in such situations the natives are reduced to minority 
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in their own places. Herein reference could be made to Tripura where due 

to migration of outsiders the indigenous tribes have been reduced to minority 

i.e. to a mere 29% of the total population in the state. This has caused a 

serious discontentment among the indigenous tribes leading to the formation 

of militant groups fighting for the tribal rights (Shimray U.A. Tribal land 

alienation in north east India and land relation 2006-North east social science 

research centre ghy).such type of migration creates problems for the society 

as the society witnesses increase in the number of anti social activities 

with the migrants taking recourse to criminal activities like robbery flesh 

trade, drug paddling etc primarily with a view to feed their stomach and 

that of their families. Life is very precious and hence people can go to any 

extent to survive. Economic issues also come into limelight as the increase 

in population creates a competition for dominance of resources producing 

an insider outsider issue generating further conflict. Not to mention about 

the cultural aspect as victims of ethnic violence where the victims are 

forced to leave behind some of the cultural traits very much integral to the 

habitat and are forced to adapt and adjust to a new culture in their receiving 

zones. Demographically too migration effects the entire the entire population 

structure as sudden movement of people results in abnormal increase in 

population thereby increasing pressure on land and also generating a number 

of land related problems. 

Major ethical dilemmas have also emerged in treating the migrants 

i.e. the victims of ethnic violence 

(a) The norms of responsibility 

(b) The administration of quick and proper care 

(c) Prioritisation of issues. 

The state governments and authorities are often found to ignore 

these issues. While dealing with displacement compounding the effects on 

the displaced people and their families. The victims of ethnic violence 

suffer from fear and insecurities and also from the fear of non recognition. 

It is true that India like many other countries lack mechanism to tackle 
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effectively with the displaced. In case of north east it cannot be denied 

that granting autonomy to some indigenous groups is the cause of violence. 

While the sixth schedule of the constitution of India gives some of ethnic 

groups in north east greater control over the areas they live in ,the autonomy 

which it offers has encouraged waves of inter ethnic violence as groups 

seek to establish a local majority in order to achieve it. Political analysts 

and human rights activists agree that both the state and the central 

government have to accept blame to not being able to pacify violence in 

this region. The government must take steps to ensure that all people are 

safe regardless of their ethnic identity. What is also equally important is 

the civil society initiative to promote harmony among different communities 

and to rehabilitate the migrants to the places of their origin. 
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CHINA PAKISTAN ECONOMIC CORRIDOR (CPEC) AND 

INDIA’S SECURITY THREAT 

Jube Boruah Mondal* 

ABSTRACT 

China Pakistan Economic Corridor (CPEC) is a collection of 

infrastructure projects that are currently under construction 

throughout Pakistan. The project was first proposed by 

Pakistan People’s Party Asif Ali Zardari invited heads of all 

the political parties to a Luncheon in honour of the Chinese 

Premier Li Keqiang at the Aiwan-e-Sadr on 22nd May 2013. 

Chinese Premier Li Keqiang and the Pakistani President Asif 

Ali Zardari have agreed to build an economic corridor between 

the two countries. Both sides have decided to further enhance 

mutual connectivity and both sides are connected to develop 

the long term plan for a China-Pakistan economic corridor. 

China Pakistan Economic Corridor (CPEC) will probably act 

as a game changer for both the nations. But India has strongly 

opposed the proposal corridor as it might pose a threat to the 

security of the nation. The China Pakistan Economic Corridor 

(CPEC) is a landmark project in the history of Pakistan. It is 

the largest investment Pakistan has attracted since 

independence and largest by China in any foreign country. 

China Pakistan Economic Corridor (CPEC) is considered 

economically vital to Pakistan in helping it drive economic 

growth. 

(Keywords: CPEC, Infrastructure, Connectivity, Threat, 

Security, Economic Growth.) 

Introduction: 

To understand China Pakistan Economic Corridor (CPEC) in a better 

way we should first know “What is Economic Corridor?” 
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Economic Corridor: 

Economic corridor is integrated networks of infrastructure within a 

geographical area designed to stimulate economic development. Corridors 

may be developing within a country or between countries; corridors exist 

in Asia, Africa and other areas. 

The Asian Development Bank coined the term Economic Corridor 

in 1998. It often feature integrated infrastructure such as highways, rail 

road’s and ports and may link cities or countries .Corridors may be created 

to link manufacturing hubs, areas with high supply and demand and 

manufacturers of value-added goods when implemented. It is often one of 

a package of different measures including infrastructure development, and 

standardisation. 

China Pakistan Economic Corridor (CPEC) Project: 

The China Pakistan Economic Corridor (CPEC) project was 

established in 22nd May 2013, the value of this project is $62 billion. This 

project rapidly modernize Pakistani infrastructure and strengthen its 

economy by the construction of modern transportation networks, numerous 

energy projects and special economic zones. A vast network of highways 

and railways are to be built under the support of China Pakistan Economic 

Corridor (CPEC) that will span the length and breadth of Pakistan. As of 

a recent report SEPTEMBER 2017, more than $14 billion has been spent 

on the project so far. 

Importance of China Pakistan Economic Corridor (CPEC): 

The project is expected to cut short the China’s trade route from 

12000km via sea, to 2000km via land i.e. from Kashgar to Gwadar. It is 

expected to open up a brand-new strategic gateway for China to tap into 

African West Asian and South Asian trade. China and Pakistan have a 

very strong friendship, and this Chinese initiative will further strengthen 
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that relationship, by making China a stakeholder in Pakistan’s future. This 

will ease some of Pakistan’s security concerns in regards to both its 

neighbours in the East and West Pakistan will become the most strategically 

important country in the region because it will improve trade and economic 

connectivity between Asia, the Middle East and Europe. The energy 

projects announced, as part of the China Pakistan Economic Corridor 

agreement will end Pakistan’s energy crisis once and for all. Though China 

is the new emerging power in world yet India and other foreign actors 

have left no stone unturned to detract Pakistan from joining to this new 

venture of China. It is obvious thing India does not want to see strong Sino 

power in Asia. Therefore, it is using its utmost efforts to restrain the project 

because the success of this venture will undermine the power of India and 

Japan as well. 

Due to this reason importance of CPEC is beyond the imagination, 

Gwadar to Kashgar route will not only decrease the distance between 

China and Middle East but will also provide safe and secure way of oil 

to China. 

India And China Pakistan Economic Corridor (CPEC): 

India assumes China is increasing its presence in the India Ocean 

with its ‘String of Pearls’ strategy to which it has recently been added the 

island nation of Seychelles and now Gwadar and CPEC in Pakistan. India 

viewed Gwadar as a large-scale navel mobilization program by China and 

in a worst case situation, Beijing could use these Navel bases to threaten 

India’s security, risk global sea lanes and challenge the region for regional 

naval superiority. India is also worried about China’s growing investment 

in Pakistan, predominantly to fund a new batch of nuclear reactors to help 

Pakistan’s plans to add four new nuclear plants by 2020, with four more 

reactors in the pipeline. Since long India is also worried as it has its eyes 

on energy assets in Central Asia and Afghanistan to fulfil its energy thrust, 

but China has eaten up many of these in recent years. 
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Why India is Worried of CPEC: 

India is worried of CPEC because of – 

1. India’s Sovereignty: 

India has continuously opposed the project since it passes through 

the Pakistan occupied Kashmiri territory of Gilgit-Baltistan a claim opposed 

by Pakistan. The corridor is an alternative economic road link for the 

Kashmir Valley lying on the Indian side of the border. The political leaders 

and businessmen try to declare Kashmir on both sides of the LoC a Special 

Economic Zone if CPEC proves a success, will further consolidate the 

region’s perception as internationally recognised Pakistani territory, 

dismissing India’s claim over a piece of land . 

2. Chinese control over trade via sea: 

Once CPEC becomes fully functional, China will be in a position to 

offer a ‘shorter and more economical’ trade route to most North and Latin 

American enterprises. This will give China the power to dictate the terms 

by which the international movement of goods will take place between the 

Atlantic and the Pacific oceans. This means that the world will look to 

China to intermediate in the face of any future confrontation between Iran 

and the Jewish state of Israel or the possible threat of a seizure of the 

canal. India’s with over 60% of its oil supplies passing through the Strait 

will be no exception . 

3. Chinese String of Pearls: 

China has been increasing its presence in the Indian Ocean with the 

‘String of Pearls’ ambition : A term coined by the Americans and often 

used by Indian defence analysts to refer to a Chinese game plan of encircling 

India through a network of airfields and ports. With an existing presence in 

Chittagong port (Bangladesh), Hambantota port (Sri Lanka), Port Sudan 

(Sudan), Maldives, Somalia and Seychelles, a control of Gwadar port 

establishes complete dominance of the Indian ocean by the Communist 

nation . 
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Though Pakistan has denied any current Chinese military presence 

in the country, China has often hinted at deploying its marine corps at the 

strategically important port. The possibility of China stationing its troops in 

the region to secure its investment in case of a possible terror attack in 

militancy infected Baluchistan cannot be ruled out . 

4. Emergence of Pakistan as an outsourcing destination: 

Development of commercial towns adjoining the corridor and better 

rail and road connectivity enabling the movement of a skilled workforce 

from the hinterlands to the urban centres can help Pakistan emerge as a 

key destination for contract manufacturing outsourcing for the western 

economies. This is more probable at a time when India is becoming costlier 

and Bangladesh has performed poorly on quality and regulatory standards 

.Pakistani exports , mainly in the textile and construction material industry 

, compete directly with those of India in the US and UAE-two of the top 

three trading partners of both countries . With the supply of raw material 

from China becoming easier, Pakistan will be suitably placed to become a 

regional market leader in these sectors- mainly at the cost of Indian export 

volumes. 

5. Stronger OBOR and Chinese Dominance in Trade 

Leadership: 

China’s one – belt – one –road (OBOR) project that focuses on the 

trade connectivity between China and the rest of Eurasia through a network 

of ports , roads and railways has been often seen as China’s plan to dominate 

the region politically. The recent US withdrawal from the Trans Pacific 

Partnership has already left the member countries of Australia, Brunei, 

Canada, Chile, Japan, Malaysia, Mexico, New Zealand, Peru, Singapore 

and Vietnam looking to China for global leadership in trade. China is more 

accepted and integrated with the rest of the global economy in the UN and 

with individual nations, which may prove to be bad news for an India 

aspiring to acquire a permanent seat at the UN Security Council. 
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CPEC Impact on India: 

China has been promoting it’s highly ambitious ‘One Belt One Road’ 

initiative to connect many Asian countries to boost trade and economic 

ties. Because of the vital role of Pakistan in these initiatives, India is reluctant 

to join such projects. The reconstruction of Karakoram highway which is 

a part of the corridor is passing through the Pakistan occupied Kashmir. 

India is never hostile regarding CPEC except this because it is an annoyance 

for India. Pakistan has surrendered several rights to China regarding the 

Gwadar port, so the access of Gwadar Port by Chinese encircles the India 

and it would put pressures from Arabian Sea. In the case of any crisis with 

India, China can quickly mobilize defence support to Pakistan. India is 

going to strengthen the relationship with Afghanistan and Iran. Through 

CPEC, China wants to connect Beijing with Iran and Afghanistan. So 

India is not in a good state of presence with the CPEC deals. 

Should India Join CPEC? 

China invites India to join CPEC, but India could not find any 

substantial reason to join CPEC. The trade between India and China is 

going through sea routes which more convenient for both the nations. Sea 

routes are more secure and cheap than the routes of CPEC. As far as 

concern of trade between India and Pakistan, it is going on without major 

serious issues expects tense environment on a border. At last, India will 

never put trust on Pakistan regarding anything. To bypassing the Pakistan, 

India had announced the deal with Iran to build the Chabahar Port in Iran. 

It will provide land access to Afghanistan to reach central Asia. Chabahar 

port will prove a rival of Gwadar port. From the trade point of view; the 

multi billion dollars CPEC projects depicted a new form of globalization on 

the world economy. it is not only a consequence of trade relations between 

two countries. It is deeper than that. At present China is a manufacturing 

hub and it has an ability to drive the world. Fall of US economy in last 

decade encourage China to demonstrates their strength as a next 

superpower of the World. 
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Conclusion: 

CPEC is an extraordinary project for Pakistan and China. It will 

uplift the economy of Pakistan and cut down the distance for China. 

Moreover, it will be a game changer for the entire region. The landlocked 

Afghanistan and Central Asian States will get easy access to Gwadar port 

for trade purposes. However, it is very challenging task to materialize the 

full potential of CPEC. Regional cooperation and connectivity will also 

help in removing misgivings and pave the way for economic integration 

and peace resultantly. Thus, CPEC is a testimony for China-Pakistan 

relations that are described as “sweater than honey, higher than Himalayas 

and deeper than oceans.” 
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VICTIMIZATION, ISSUES OF IDENTITY AND LAND 

ALIENATION OF BODOS : A STUDY OF BODO –SANTHAL 

CONFLICT (1996 AND 1998) 

Ankur Protim Mahanta* 

ABSTRACT 

Assam is one the essential part of the North East India, 

possesses a heterogeneous character comprises of different 

socio-economic groups. The greater Assamese society 

possesses multi-cultural, multi-ethnic, multi linguistic character 

comprise of diverse ethnic communities such as Bodos, 

Rabhas, Mishings, Tiwas, Karbis, Ahoms etc. Existence of 

diverse tribal group makes the Assamese society 

heterogeneous. Tribal communities of Assam are divided into 

two types, namely Plain tribes and Hill tribes. Among all Plain 

tribes Bodos are the largest in number than other tribes 

comprised of 5.5% of total population of the state. In the 

Sixth schedule of the Indian constitution, Bodos are recognized 

as plain tribes and considered Udalguri, Kokrajhar, Chirang 

and Baksa as a center of the Bodo area. Since the time of 

immemorial, Bodos have been living in these areas without 

any problems. But massive number of migrants to the region 

are posing threat towards their culture, identity, land and 

security. The Adivasis and immigrants Bengali Muslim 

community people were grabbing local land and resources 

and also posing threat towards their identity, which resulted 

in the wake of identity consciousness among the Bodos. Large 

scale of land encroachment is the basic reason behind the 

clash between Bodo and Santhali. This unrest of Bodoland 

resulted massive number of killing, displacing and depriving 

the Bodo indigenous people from their own land, resources 

and rights. Thousands lost their lives. Now also their identity 

and language are at critical position. So, this issue is one of 

the burning issue of North east India. Keeping in view of all 
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such issues, this paper tries to analyze the security issues and 

the issues of land alienation of Bodos due to 

Bodosanthalexodus. 

(Key Words: Bodos, Santhalis, Bodoland, Security issues, 

Land alienation, Identity.) 

Introduction: 

The North Eastern part of India is considered as the one of the 

most significant part of North East India with a vast dynamic societies, 

rich cultures and languages. The region is enriched by high hills, deep 

valleys, rivers and their tributaries. North eastern region is a remote part 

of India, but it has strategic importance. The region rich in forests, rivers, 

minerals and also in flora and fauna. North eastern region of India possesses 

a distinct regional and geo-political dimension due to its distinct location 

and its geo-political features. The region has diverse ethnic characteristics 

with multiple numbers of tribal communities. Almost 8% of the total tribal 

populations are found in the region. Assam is one the essential part of the 

North East India, possesses a heterogeneous character comprises of 

different socio-economic groups. The greater Assamese society possesses 

multi-cultural, multi-ethnic, multi linguistic character comprise of diverse 

ethnic communities such as Bodos, Rabhas, Mishings, Tiwas, Karbis, Ahoms 

etc. Existence of diverse tribal group makes the Assamese society 

heterogeneous. Tribal communities of Assam are divided into two types, 

namely Plain tribes and Hill tribes. Among all Plain tribes Bodos are the 

largest in number than other tribes comprisedof 5.5% of total population 

of the state( According to the 2011 census report). In the Sixth schedule of 

the Indian constitution, Bodos are recognized as plain tribes and considered 

Udalguri, Kokrajhar, Chirang and Baksa as a center of the Bodo area. 

Since the time of immemorial, Bodos has been living in these areas without 

any problems. But massive number of migrants to the region are posing 

threat towards their culture, identity, land and security. 

The issue of migration is not a new phenomenon for Assam. Most 

of the communities of Assam had their migratory histories. But the 
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processes of migration into Assam are divided into five categories for 

study by the social scientists. First process of migration to the land was 

started in the mid of 19thcentury, when a number of people were migrated 

to Assam to work as labour in tea plantation from present day Bihar, 

Jharkhand, Orissa. Secondly, a certain amount of people form East Bengal 

migrated into the region in search of agricultural lands. Thirdly, a number 

of Nepali peoples came into Assam for betterment of their lives. Fourthly 

traders from Maharashtra, Rajasthan, Gujarat and Punjab were also 

migrated to the region for business purposes. Lastly, a vast number of 

people migrated from Bangladesh into Assam in search of job and better 

condition of life.( Goswami,1985 :1-3). This continuous influx of migrations 

in the region are posing threat towards the political sovereignty of the local 

people and also threatening the indigenous culture and identity of the local 

tribes. The process of social polarization has changed the demographic 

character of Assam and it becomes an intricate problem for indigenous 

people to survive in this demographic aggression. Wherever the migrants 

permanently settled down, there were social tension and fear. Thus due to 

migration, the socio-economic and political sovereignty of indigenous people 

are brutally challenged. They strongly feel that they are being alienated in 

their own soil. Such type of fear continuously harms them and consequently 

this fear has generated ethnic tensions and conflicts in the region of 

Bodoland(Pulloppillil& Aluckal,1997). The paper mainly focuses on Bodo- 

Santhalconflict (1996 and 1998) and its impact on the identity, security and 

land rights of Bodos. 

Objectives: 

 To study about the identity, land rights of Bodos. 

 To study about the clash between Adivasi and Bodo people 

in B.T.A.D areas. 

 The study is trying to give an analysis about how Bodos 

alienated from their own land and house. 

 To study about the impact of alienation on their lifestyles. 
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 Also study about the security issues of Bodoland. 

Research   Questions: 

 Who are the Bodos and what is their present status of land 

and identity ? 

 What are the reasons behind the clash between Bodo and 

Adivasis in Bodoland ? 

 How Bodo people alienated from their land and house and 

what are the impact of land alienation on their lives ? 

 How does the Bodo – Santhal clash affect the security and 

identity issues of Bodos ? 

Research   Method: 

The researcher largely adopted historical, descriptive and analytical 

methods to understand the problems towards the security and land rights 

of Bodos due to Bodosanthal clash. Research method is comprised of 

both primary and secondary sources. Primary sources are included data 

published in government documents, various official declarations,statements 

,reportsto make the research authentic and scientific. Secondary sources 

are included books, scholarly articles published in journals, newspapers. 

Internet sources is also used to update empirical data and for overall 

enrichment of the study. 

Major portion of study materials on the research topic are collected 

from the library of DibrugarhUniversity, Jstor. 

Unrest in Bodoland: Genesis of Bodo Adivasi problem: 

Bodos are considered as an aboriginal tribe of Assam. Bodos are 

the son of the soil of Assam region , who has been living in the region since 

the time of immemorial. The Bodos, the eighth largest tribe of India hastheir 

own distinctive identity, culture and tradition. Their culture, language and 

word view contribute towards the pluralistic society that make up the 

heterogeneous Indian culture.  Historically, Bodos were  the migratory 
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cultivators, who were shifting from one to another place in search of fertile 

land for their livelihood. Therefore they did not have proper land during the 

colonial period. But after independence they became conscious about 

private property and land and gradually developed their identity 

consciousness regarding their culture and language. Land, language and 

livelihood are the major elements of accusation of Bodos that resulted 

agitation of Bodos (Manoharan, 2012). The Bodos are an ethnic and 

linguistic aboriginal group of Brahmaputra valley, mostly found in Udalguri, 

Chirang, Baksa, Sonitpur, Goalpara, Kokrajhar districts of Assam. Bodos 

are agro based community, who always needs land for their livelihood. 

But other communities in the region, whom Bodos considered as migrants, 

such as Adivasi, Bengali-Muslims, Konch Rajbangshi engaged in conflict 

with Bodosdue to their cultural differentiation. Prof Rajib Handique of the 

Department of History at Gauhati University traces the genesis of violence 

that has been taking place in the Bodoland areas. He says, “It is the land 

hunger and the problem of identity of getting marginalized in one’s own 

homeland, that leads to ethnic clashes and takes the form of ethnic cleansing 

(Bora, 2014)”. 

Due to migration,Bodos became minority in their area comprising 

of only 29% of the total populations of the Bodoland, followed by Rajbonshis 

(15%), Bengali immigrants (12 to 13%) and Santhals(6%)(Goswami,2012). 

This minority status created a fear in the minds of Bodos towards their 

own culture, identity and land rights. It is evident that migrants from various 

parts of India as well as from outside India are posing challenges towards 

their identity issues. 

To protect and promote the identity of Bodos, they started demanding 

separate statehood immediately after the end of historic Assam movement. 

As a result of this movement, an accord was signed between the state of 

Assam in 1993 and created Bodoland Autonomous Council and a Bodoland 

Executive Council with 200 villages and 25 tea gardens under its jurisdiction. 

Bodo leader started a move towards getting a larger territory within 
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Bodoland, which triggered a clash with the other non-tribal populations of 

Bodoland. 

Walter Fernandes in his article “Assam Adivasis: Identity issues 

and liberation” described that Adivasis are mainly found in lower Assam, 

particularly in Bodoland Territorial Autonomous District, where Bodo people 

have been living since the time of immemorial. According to Fernandes, 

very few Adivasis in lower Assam are fluent in Assamese and most of 

them speak Jharkhand tribal language. It reflects that in that particular 

area, Adivasis are not fully assimilated with Assamese native culture and 

language unlike the Adivasis of Upper Assam. Besides this, someAdivasi 

leader tries to revert to their Jharkhand identity, which creates a negative 

impact on the minds the Bodopeople (Fernandes, 2003). Earlier both Bodos 

and Santhalis had been living in the area without any conflict. But the 

massive number of immigrants from Bangladesh changed the mindset of 

Bodos towards the other ethnic communities of Bodoland. Thus Bodo 

gradually started to consider these migrants as a major threat towards 

their local culture and identity. The perception regarding the migrants has 

generated a fear in the minds of Bodos that their ancestral lands will be 

taken away by the migrants (Goswami, 2012). Bodo leaders wanted to 

safeguard their identity and land resources in the separate state of Bodoland 

without compromising the interest of other ethnic groups (Manoharan, 

2012). In B.T.A.D areas certain amount of land are occupied by the 

Adivasis, resulted negative impact on land right and resources of Bodos. 

This socio-economic and political deprivation of Bodos from their rights 

resulted in form of dangerous Bodo- Santhal clash in Bodoland. Bodoland 

People’s Progressive Front and Bodo leader considered Adivasi as migrants, 

so that they can’t claim to be indigenous to the region. Several Bodo militant 

organizations such as Bodo Liberation Tigers, National Democratic Front 

of Bodoland were emerged to protect the interest of Bodos. The Bodo 

militants first pointed the Bengali Muslims of Bodoland in 1993-94. After 

that they targeted the Bengali Hindus and finally started attacking the 

Santhals. The Bodo-Santhal exodus reportedly began after the killing of 3 
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Bodo girls by the Santhal, which took an ugly shape in 1996 in Kokrajhar 

and Bongaigaon. Again in 1998, Santhal militants burnt 109 Bodo homes in 

Bodomdhari and Sindhrijhar villages (Chaudhuri, 1998). In 2014 riots, 

Santhalis reportedly killed 14 Bodo people. Because of this clash Bodos 

faced a massive violence towards their culture and identity. Their identity 

are in at critical position. 

Security issues of Bodos: 

Bodo-Santhal exodus can be considered as a threat towards the 

socio-economic and political rights of both Bodos and Santhalis. As an 

indigenous people of the land, Bodos are faced a lot of problems for their 

socio-economic and political development. The clash between Bodo and 

Santhali gradually develops terrorists groups in the regions.To protect and 

promote the rights of Bodos, several extremist groups were emerged in 

last the decades, such as Bodoland Liberation Tigers and National 

Democratic Front of Bodolandas well as several Adivasi militant 

organizations such as Adivasi Cobra Force, Adivasi People’s Army, All 

Adivasi National Liberation Army, Birsa Commando Force, National Santhal 

Liberation Army and Santhal Tiger Force (Sinha,2016 : 7) were also emerged 

for the protection of their own ethnicity. A vast number of Bodo youths 

joint militant organizations and lost their life either in the hands of army or 

other opposite militant organizations. Thus, a number of Bodos youth are 

depriving from a better lifestyle and a peaceful life. As their identity and 

culture is different, so many times these militant groups of Bodos and 

Adivasis try to harm the people of each other communities. Again these 

militant organizations also engage in certain number of killings, bombing, 

kidnappings and many other activities, which may affect the human rights 

of the general people of the area. The socio-political and economic rights 

of Bodos in this land are extremely violated by the Adivasi militant 

organizations. Due to the anti-constitutionalist activists of militant 

organizations, this area is designated as ‘Disturbed areas’, where Armed 

Forces Special Power Act, 1958 as amended in 1972 has been imposed by 

the Government (Goswami, 2012). In 1998 clash two Bodos and around 
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100 houses were burnt by the Santhalis. Again in Kokrajhar 11 Bodos 

were killed in the hands of Santhali militant groups. In Gossaigaon also 

Santhalis burnt down 10 Bodo homes. Due to the fear of militant 

organizations, vast number of Bodo people leave their home and stay in 

the relief camps. Thus Bodos face brutal threats like hunger, diseases, 

repression as well as protection from the disruptions in the pattern of daily 

life. Social sufferings, violations of rights and human security are the major 

issues of Bodos. They continue to live in constant fear of being attacked 

and killed. 

Issues of land alienation and identity of Bodos: 

Land is an essential asset of Bodos. Historically they were agro 

based community. A major portion of Bodo people use agriculture as their 

source of livelihood. But the massive internal and external migration from 

various parts of India and from outside the India not only posing threat 

towards their identity, but also vast number of Bodo populations are 

alienated from their own land as well as from their source of livelihood. 

As a result of the clash, a huge number of people displaced from their 

land. Due to this conflict about 42,214 families consisting almost 2,62,682 

persons(including both Bodos and Adivasis) were alienated. In 2014 Bodo- 

Santhali clash around 278 homes were burnt down in Kokrajhar and 148 in 

Chirang (Sinha, 2016:6). Those people were living in 118 relief camps 

across the districts of Kokrajhar, Chirang, Udalguri. In Kokrajhar, 52 relief 

camp have been set up, out of which 21 are for the Bodos and rest for 

Adivasi people. In Chirang, nearly 13,000 people are staying in 11 camps, 

of which 7 are for Bodos and four for Adivasis. Authorities have opened 

nine camps in Sonitpur, out of which three for Bodos and rest for Adivasis. 

The conditions of people in the camp are worst. They stay in the 

camps as like as an inmate. They always have the fear in their minds 

regarding their safety of their lives, families and child. It is notable 

government are providing various measures and allotments for their 

upliftment. Yet also they can’t able to go their own home. Actually they 
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are deprived from the constitutional rights. They can’t enjoy right to life, 

right to property, right to live in dignity and other socio-economic rights. 

Children are deprived from getting proper education and medical cares. 

Women are mostly deprived of their rights in the relief camps. They are 

repressed, marginalised and deprived and also found to be illiterate section 

in the society(Dutta ,5-7). Due to the fear, they can’t able to go outside for 

work, which results impoverishment of their economic conditions. Their 

condition is very pretty without having own home, own land, proper 

economic source. A vast number of people have been living in the relief 

camps for more than one decade. Government provides only rice to some 

of the relief camps for ten days in a month. The supply of rice even is too 

erratic. Sometimes, they don’t get their rations for months. Due to the lack 

of proper nutrition and insufficient amount of foods, they face various 

diseases. Again, in the relief there is a lack of adequate amount of medicine 

to prevent diseases and therefore lot of people are died at minor diseases. 

According to the official position of Assam government, a number of people 

were left from the relief camps, but their resettlement and rehabilitation 

issues are given less priority in the political agendas of Assam government 

as well as in the agendas of BTC government. On the other hand, 

government reports are claiming that the numbers of people lives in the 

relief camps are decreased, but actually many times they are being forced 

to leave the camps. This is the most embarrassing truth. Administration 

use stopping the supply rations as a tactic to force the people to leave the 

camp. Thus depriving from their property, land and source of livelihood, 

they live a dehumanized life at the relief camps. They are also facing 

certain number of social problems such as indebtedness, alcoholism and 

mental exploitation etc. 

As earlier discussed, Bodos are the one of the aboriginal community 

of Assam, who has been living in this region since the time of immemorial. 

They has their distinctive language, culture, religion and traditions. As an 

indigenous agrarian community of Assam, they are mostly dependent on 

lands. Land is not their source of livelihood, but also their source of their 
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identity. Their language, culture are related with their land. Therefore 

alienation from their own soil brutally affects their identity. 

Both Bodos and Santhalisare affected by this clash, but as an 

aboriginal community of the land Bodos are mostly affected. This land 

alienation totally devastated their lives. Their living condition can’t be 

imagined by a general people without seeing their living conditions. 

Conclusion: 

Ethnic clash in Bodoland between Bodo and Santhalis is not only a 

communal conflict; rather it is a conflict to secure the socio-political status 

of Bodos in their ancestral land. The tea plantation migrants and their 

attitude towards native culture and identity led to the unrest and clash in 

Bodoland, resulted massive number of killings, violation of human rights 

and challenges towards the land rights of indigenous Bodos. Therefore the 

first step to prevent the violence in Bodoland, Government of Assam as 

well as the administrative authorities of BTC should have to work for the 

peaceful negotiations between the Bodos and Adivasis. Authorities should 

have taken certain steps to create cooperative relationship between them. 

The clash took a dangerous shape in the hands of militant organizations as 

they are engaged in the violent activists that threaten the security and 

rights of people, which triggering and spreading the conflict. Therefore 

government should have to take ceasefire arrangements, surrender policies 

so that to end the Adivasi and Bodo militancy in Bodoland. It is not only the 

responsibility of the authorities but also the prime duty of the every student 

organizations, humanitarian organizations and general people to work for 

peace in Bodoland. Because of the initiative of government, negotiations 

with various militant groups are happened, which are reflected in ceasefire 

and surrender of insurgents. According to the Institute for Conflict 

Management, New Delhi, NDFB(R ), NDFB(P), Adivasi Cobra Force, 

Adivasi People’s Army, All Adivasi National Liberation Army, Birsa 

Commando Force, National Santhal Liberation Army and Santhal Tiger 

Force (Sinha,2016:7) are included in the Ceasefire groups in Bodoland. 
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This is the great success of government in minimizing the conflictual 

situations in the region.The most important thing is that in case of Tea 

plantation migrants, government can’t scuttle them from the region, because 

they were migrated to Assam during colonial era and now composed of 

17% of the total populations of the state. Therefore, government has to 

handle this conflict with care and responsibility. One wrong decision may 

destroy the demographic scenario of Assam. Again Peace committees 

are established by the government that are functioning in the district level 

comprising of District Commissioner, Police Officials, Village headmen 

and powerful community leaders(Sinha, 2016:7). Besides for the solution 

of ethnic clash inBodoland, government appointed a committee, namely 

Bhupinder Singh committee and the committee recommended that each 

village should have a village council and that village councils would come 

together to form regional council and finally several regional councils would 

establish an apex body (Choudhury, 2002). The main purpose of the 

committee is to ensure full protection to each and every community of the 

region. Student organizations like All Bodo Student Union, All Adivasis 

Students Association of Assam, All Santhali Student Union, All Assam Tea 

Tribes Student’s Association are repeatedly implementing peace building 

and post conflict recovery program for peace in Bodoland (Sinha,2016:7). 

Again some Non–governmental Organizations and several humanitarian 

institutions are also working for solving conflict and building peace in the 

region. Due to such initiative of government and various student as well as 

humanitarian organizations, unrest in Bodoland has been reducing. But in 

recent time also in certain areas conflicts are still happening and socio- 

political economic rights of Bodos are suppressed in the hands of other 

communities. Thus it has been seen that Bodos are brutally scrunched and 

their condition are in at risk. 
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CHANGING ECONOMIC IDEOLOGIES IN INDIA 

Sumita Banik Saha* 

ABSTRACT 

Indian economic system has undergone a series of transition 

over the years. India is described as a mixed economy. A 

mixed economy exhibits characteristics of both capitalism and 

socialism. In India sometimes the features of capitalism have 

been more visible than socialistic principles while in other 

times waves of socialism have washed over capitalist 

overtures. India seems to be always fighting against either 

socialism or capitalism instead of adopting a judicious mixture 

of the two as expected under a mixed economy. 

(Key Words: Economic system, Socialism, Capitalism, State 

directed Capitalism, Economic Reforms, Rate of Growth.) 

Differnt Kinds of Economic System: 

An economic system must define what to produce, how to produce 

it and for whom to produce it. There are four main categories of economic 

systems in the world depending on the answers to these three questions 

which are traditional economy, market economy, command economy/ 

socialism and mixed economy. A traditional economy is the most ancient 

type of economy in the world. Vast portions of the world still function 

under traditional economies. These are primarily agrarian, rural economic 

lacking access to advanced technologies. In market economies firms and 

households act in self interest to determine how resources get allocated, 

what goods get produced and who buys the goods. There is no government 

intervention in a pure market or laissez faire economies. However, no 

truly free market economies exist in the world. Rather we have capitalist 

economies like the USA where there is government’s control over trade, 

monopolies etc. In a command economy a large part of the economic 
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system is controlled by a centralized power such as the government. The 

government is often involved in everything from planning to redistribution 

of resources. A mixed economy is a cross between a market economy 

and command economy. Usually the market is more or less free of 

government ownership except for key sensitive sectors but the private 

businesses are under government regulation. 

Change in the Economic System of India After Independence: 

India before her independence, under the British rule had a state 

guided laissez faire economic system. The British did not own the factors 

of production but the decisions of what to produce, how to produce, where 

to sell, what to export and import and from which country were all decided 

by the British Raj. After her independence the original framers of the 

Indian constitution described India as a mixed economy. The intention was 

to procure the advantages of both capitalism and socialism while avoiding 

the disadvantages. The productive activities were divided among the public 

sector and private sector. The industrial policy of 1948 placed only three 

industries under the category of absolute state monopoly: arms and 

ammunitions, atomic power and railways. Infrastructural development and 

basic and heavy industries were also to be the responsibility of the public 

sector. The role of the public sector was supposed to be supportive. 

Socialistist Flavor in Indian Economic System: 

However, a more pronounced socialistic flavor became eminent in 

Indian economic fabric in 1950s when India became a poster child of 

socialism in the Third World countries. Steel, mining, machine tools, water, 

telecommunications, insurance, electrical plants among other industries were 

effectively nationalized in the mid 1950s. Other industries were subjected 

to severe regulations. The Industries Act of 1951 required all businesses 

to get a license from the government before they could launch, expand or 

change their products. The government imposed import tariffs to discourage 

international trade and domestic businesses were prevented from opening 

foreign offices. Foreign investments were subjected to stifling restrictions. 
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Failure of Socialism and Hindu Rate of Growth: 

But the planners failed. Manufacturing never took off in spite of all 

the protections offered against foreign competition. India lagged behind all 

her trade embracing contemporaries such as Japan, China, and South Korea. 

India’s growth rate was 3 to 4 percent per year which was dismal for a 

country with a lower economic base. This growth rate was termed as the 

Hindu rate of growth. Even as the failure of this pro socialism policy 

became evident in the 1960s and 1970s Indian policy makers refused to 

give up on it. In fact, by the 42nd amendment to the constitution in 1976 the 

word “socialist” was introduced in the preamble to qualify our republic. It 

followed the declaration of national emergency on 25th of June, 1975 under 

the prime minister ship of Mrs. Indira Gandhi which lasted for a period of 

21 months. This period of time in the history of India is the time when the 

central government exercised maximum control and power. The period 

ended with declaration of national election in which for the first time a non 

congress government was elected. Janata Party was voted into power 

and Morarji Desai became the Prime Minister. During its regime the Janata 

Party also tried to impose their own brand of socialism in Indian economy 

till 1970s with the same unsuccessful impact. 

Economic Crisis and Changes in the Economic System: 

Attitudes finally began to change in the 1980s. India’s persistent 

budget deficits forced changes in her economic policies in the middle of 

the decade. The government introduced several export incentives, reduced 

the share of canalized imports, expanded the list of Open General License, 

relaxed many industrial controls and fixed a realistic exchange rate for 

rupee. The 1980s reforms were crucial in building the confidence of 

politicians regarding the ability of policy changes such as devaluation, trade 

liberalization and delicensing. The GDP growth rate picked up by almost 

6% but it was mainly driven by a massive expansion in the country’s fiscal 

deficit. The current account deficit climbed to over 2 % of the GDP by the 

end of the 1980s which inevitably culminated in a severe balance of payment 
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crisis in July 1991. It was this balance of payment crisis that forced India 

to procure a $ 1.8 billion IMF loan. The newly formed Congress government 

launched India’s first comprehensive economic reform policy programme 

which the World Bank supported with a $ 500 million structural adjustment 

operation. These financial helps were extended to India under the condition 

that India would open up her economy to more competition both from 

within and outside. India launched a massive Liberalization, Privatization 

and Globalization (LPG) reform package programme. The timely provision 

of foreign exchange helped India to weather her balance of payment crisis 

and several key macroeconomic indicators showed improvements. GDP 

growth rate steadily improved from 5% in 1993/94 to 6.3 % in 1994/95. 

Exports increased almost 12% and most importantly there was a surge of 

foreign investment, which increased almost seven fold over projections. 

Trends of Capitalism in India: 

Indian economy started exhibiting the trends seen in a capitalist 

economy since the 1990s. For instance: the growth of the middle class. It 

was the fraction of the Indian working class that acquired higher wage 

employment in the leading sectors of the economy by acquiring skills useful 

for capital. Secondly, the persistent dominance of youth. It refers to the 

demographic backdrop of capital accumulation in India. The fact that a 

large part of the population will be part of the workforce means that huge 

reserves of labour is readily available for capital to exploit and it will be a 

long time before increasing wages would eat into the profit rates. Also, 

increase in the problems of growth such as increased concentration of 

green house gases contributing to global warming. 

Dichotomy in Indian Economic System: 

However, it is still difficult to define India as a mixed economy with 

a leaning towards capitalism. The signs of capitalism in India did not emerge 

out of a natural process of transition as expected of a country after 30 or 

40 years of independence. Capitalism was forced on India by the World 

Bank and the tight foreign exchange crisis that India was caught in the 
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1990s. It benefitted the country but since India had been for a long time an 

agrarian economy with a majority of the population illiterate so these basic 

weaknesses made it difficult to build modern India. Liberalization had 

created essentially two Indias within the country: one that depends on 

capitalist systems to generate money, employment, goods and services 

and another India that is essentially dependent on centralized schemes for 

food, education, welfare etc. This dichotomy is not seen in America, or in 

Europe or in Japan. It is similar to the mixture of Socialism and Capitalism 

seen in Nordic countries. However India has failed to provide welfare 

schemes akin to these countries. Improper implementation of capitalist 

models has lead to cronyism, corruption, and increase in deficits. Poor 

enforcement of preexisting socialist laws on industries that function under 

free market has increased income inequalities. 

Economic System and Politics in India: 

India is one of the few countries in the world today that still styles 

herself “socialist” in the constitution, since the collapse of the Soviet Union 

and its eastern European empire. India’s regulatory apparatus was crafted 

from a kinder, gentler form of socialism. For one thing, more than 90% of 

the workforce of India was under the informal sector for nearly three 

decades following independence. These people are largely untouched by 

the regulations perpetuated by the central government in Delhi. Common 

Indians are also believed to be capitalist in spirit. The religions such as 

Hinduism, Islam, Sikhism and Jainism are merchant friendly. However, 

politics in India is strongly anti-capitalist. Even the right most parties such 

as BJP is hyper cautious in their attitude towards capitalism. There is 

always the over whelming fear among the political parties of losing the 

faith of the vast majority of the poor people at times of election. Also, a 

misplaced belief that glory of the nation is in ignoring the rest of the world 

keep our leaders suspicious of opening up the economy to foreign 

competition. This shows a sheer ignorance of the history of India as there 

were strong trade links of early Indus Valley Civilization with Europe and 

Asia. However, it would be unfair to hold only the political parties in India 
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responsible for India’s unique brand of reluctant capitalism. There are 

several instances in the history of Indian politics where a leader or a political 

party has come into power by professing strong socialist ideologies and 

promises during election campaign. To take one example West Bengal 

elected Mamata Banerjee as the chief minister after she promised to put a 

halt to the $ 1500 TATA NANO car project in Bengal. 

Alternative Economic System: 

The question that arises now is that whether there was an alternative 

economic system that could have been followed in India which could have 

proven to be more effective? Contemporary countries of India such as 

China, Singapore have successfully adopted the model of state directed 

capitalism instead of mixed economy. For emerging countries wanting to 

achieve growth targets of 5% and more over the years state directed 

capitalism has an obvious appeal. Supporters of this model argue that it 

gives stability as well as growth. Lee Kuan Yew’s government in Singapore, 

an early exponent of this idea let in foreign firms into the economy and 

embraced western management ideas while maintaining a strong hold over 

the ownership of the companies. China no longer sees state directed firms 

as a way station on the road to liberal capitalism; rather they see it as a 

sustainable model. They think they have redesigned capitalism to make it 

work better and a growing number of emerging world leaders agree with 

them. The Brazilian government which embraced privatization in the 1990s 

is now compelling smaller companies to merge to form national champions. 

South Africa is also flirting with the model. But the success stories of 

Singapore and China are not without their fair share of stains. The high 

growth rates of these economies have been achieved at the cost of personal 

freedom. Both countries practice strict guidelines for both wage increases 

and working conditions and have records of highest numbers of human 

rights violations. For obvious reason thus state directed capitalism is not a 

popular economic system. No doubt in a country like India which is the 

world’s largest democracy such a system seems impossible to be imposed 

after seventy years of liberal democracy but it is also hard to imagine if it 
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was ever possible to have state directed capitalism in India imposed in the 

early years of her freedom considering the fact that our national character 

has always been one of tolerance and making allowances for freedom of 

choice. 

Unavoidability of Inequality: 

Winston Churchill once remarked, “The inherent vice of capitalism 

is the unequal sharing of blessings; the inherent vice of socialism is the 

equal sharing of miseries.” India seems to have fallen into the trap of this 

inherent vice of socialism. Equality in India means sharing of poverty, 

bringing everyone down to a lower level instead of trying to take everyone 

on a higher level. Equality is a figment of imagination. The process of 

development is unequal as some people will always get more prosperous 

quicker than others. But as an economy mature these inequalities are likely 

to gradually even out. 

Conclusion: 

It is difficult to say which economic system is superior to the rest. 

Absolute capitalism and socialism both have their own negatives and India 

seems to have made a wise decision in choosing mixed economic system. 

However, it is the wrong notions of socialist and capitalist principles which 

have left India confused and forever juggling between the two ideas. What 

India needs to overcome this state of indecisiveness seems to be a clearly 

defined economic policy implemented by a strong stable central government, 

support of the people and a change in their attitude as in adopting a spirit 

of sacrifice for the cause of nation building, growth of a self reliant class 

of entrepreneurs and lowering the cost of production in industries before 

opening up to foreign competition. 
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THE DISCOURSE ON NATIONALISM THROUGH THE 

avi Dutta. 
LENS OF ETHNIC IDEOLOGY AS DEPICTED IN 

TASLIMA NASRIN’S LAJJA 

Pallavi Dutta* 

ABSTRACT 

Taslima Nasrin is an Islamist Feminist Bangladeshi author 

who has gained global attention owing to her powerful writings 

in the literary canon of Bangladeshi English Literature. Her 

controversial novel, Lajja remains a potent voice in portraying 

the Bangladeshi society within the web of religious nationalism 

after its separation from the Indian sub continent and 

represents her voice against the ideology of religious 

fundamentalism. Nasrin wrote in the preface of her 

aforementioned novel, “I deter fundamentalism and 

communalism. This was the reason I wrote Lajja soon after 

the demolition of Babri Mosque in Ayodhya on December 6, 

1992. The book which took me seven days to write, deals 

with the persecution of Hindus, a religious minority in 

Bangladesh, by the Muslims who are majority. It is disgraceful 

that the Hindus in my country were hunted by the Muslims 

after the destruction of the Babri Mosque.” (Nasrin 4) 

The term ‘nationalism’ was first used in print in 1789 by the 

anti-Jacobin French priest Augustin Barruel and since then 

there has been no tenn as widely and intensely debated in the 

various discourses as ‘nationalism’ right from the days of 

Hegel, Mazzini and Renan down to Gellner, Smith and 

Anderson. Anderson defines nationalism as an “imagined 

community.” It is imagined because the members of even 

the smallest nation will never know most of their fellow- 

members, meet them, or even hear of them, yet in the minds 

of each lives the image oftheir communion.” In the words of 

Gellner, nation is defined as “a product of nationalism.” 
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Set against the background of the demolition of the Babri 

Majjid in Ayodhya in 1992, Lajja has succeeded to capture 

the communal tensions prevailed in Bangladesh during post 

independence through its characters of the family of Duttas 

with four central characters – Sukumar Dutta, Kiranmoyee, 

Suranjan and Maya, who falls prey to the Islamic 

fundamentalists in Bangladesh for having been born into the 

minority community of Hindus. Nasrin portrays religious 

fundamentalism as the root cause in her novel and highlights 

how religious fundamentalists use religion, along with culture, 

caste, ethnicity and nationalism to further their political goals. 

Throughout the novel, an ideology of hatred and intolerance 

towards those from other religions or who do not agree with 

their specific religious interpretations is being projected. 

(Keywords: Nationalism, Nation, identity, consciousness, 

violence, ethnicity, nationhood) 

The word nation is derived from the Latin word natio which means 

“that which has been born.” Thus from this very definition it implies that 

the term is a social construct, created for a purpose. Now this purpose of 

birth of nation in the third world countries had its roots in the colonial set 

up. In order to liberate itself from colonial rule, the birth of a national 

consciousness and a new identity was a potent element for these worlds. 

Nationalism is related to the sense of belongingness to one’s nation. In 

other words it’s patriotic in form and is related to devotion to one’s country. 

The sense of identifying with one’s nation is nationalism, but that is not the 

end. This act of belongingness is camouflaged by common factors which 

binds all the people in one singular community. At the same time, within 

the community there prevail sub communities and the struggle for power 

and agency and the whole idea of nationalism as platform for common 

socio cultural and historical ground gets shaken. This article would intend 

to analyse this identity consciousness which later turned to ethnic violence 

and had an important role in the creation of a new nation through the 

portrayal of Taslima Nasrin’s novel Lajja. 
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Benidict Anderson in his essay “Imagined Communities” describes 

a nation as an imagined community socially created by people on grounds 

of a common history, language and culture. Thus nation becomes an 

ideological construct for people belonging to a common socio-cultural setting 

and practising common sentiments. The term nation in this manner has a 

hypnotic hold on its people who imagine themselves to be one, disregardless 

of other potential differences. 

Nasrin’s novel problematises the idea of nationhood when taken 

into account issues of ethnic identity. Or one might say that it problematises 

the elements of equality within the “common socio cultural” sentiments of 

the inhabited people in India and Bangladesh. Because, the experiences of 

exploitation have been different for different people. It can’t be “imagined” 

to be a universal phenomenon. 

Set against the background of the demolition of the Babri Majjid in 

Ayodhya in 1992, Lajja has succeeded to capture the communal tensions 

prevailed in Bangladesh during post independence which put to threat the 

imagined nationalism of its citizens. The last line of the novel “...because 

the strong mountain that he had built within himself was crumbling day by 

day” (Nasrin 216) highlights the gradual destruction of this imagined 

community which has now faced stark realism i.e. although the people 

within a nation has the same history, culture or language and are recognised 

by common national symbols there is always the dichotomy of the self and 

the “other” owing to difference in race, religion, ethnicity, etc. The concept 

of the “other” comprehends the idea of a unified nation as nation in itself 

doesn’t exist in vacuum. What makes a nation a ground of common ideology 

is the construction of its difference from other nations. Gradually, this sense 

of “other” also creeps into the nation and gives birth to sub nationalism. 

The yearning for Islamic identity in Bangladesh led to a cultural divide 

between the religious and the liberals. The post independent society was 

coated in multiculturalism. Although the Hindus and the Muslims in 

Bangladesh shared the same civil society and imperial authorities, their 

cultural lives were different. This lead to the cultural challenge of the 
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Hindu, a religious minority in the country. The partition of Bengal in 1947 

resulted in the search for national identity which became ambivalent as 

the Bangladeshis comprised of both Bengali Hindu and Muslim universals. 

The challenge to secularism was another element which laid the foundation 

of a confused national dilemma. The fundamentalist group in Bangladesh 

promoted an Islamic consciousness which further challenged the nationalist 

sentiments. Nasreen chronicled her novel and portrays the nationalistic 

dilemma of its characters. The Language Movement of 1952 in East 

Bengal to declare Bengali as the national language contrasts with the 1978 

modification in the Constitution of Bangladesh which declared Islam as 

the State religion which was earlier secular in principle. This highlights the 

struggle for power within the boundaries of the country. The demolition of 

the Babri Masjid added spark to the event and the minority community in 

the country was persecuted. 

The dilemma of the protagonist Suranjan in the indroduction of the 

novel, “Why did he have to run away from his own home?” (Nasrin 1) 

portrays the sense of belongingness, i.e. nationalism in Suranjan’s and his 

father Sudhamoy”s mindset. This was a consequence of the “imagined 

community” which both the characters was disillusioned with. His 

“motherland” was not his anymore inspite of his legitimate history but 

instead the “homeland of the Muslims” (Nasrin 6). Throughout the novel, 

these characters refused to acknowledge this fact and believed that it was 

their own country. This is what nationalism in the real sense means, the 

devotion to one’s birth place and the ability to be prepared to die for it. The 

idea of a national religion, and that too Islam complicates the legacy of the 

Bengali Hindus and the common ideology and linguistic becomes blurred 

in the process. Sudhamoy’s firm determination “If I live it will be on this 

soil and if I die it will be in the very same place” lays foundation of the 

nationalistic discourse of the Dutta family which was reversed towards 

the end of the novel as the family decided to leave for India. It is because 

they realised that religion became the basis of national identity and they 

don’t belonged to the group of state’s community any more. The birth of 
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the Muslim consciousness was not only a result of the Babri Masjid incident 

but it had its origin in the beginning of the post independence era as the 

author gives an account of the Hindu exodus of 1947 as mentioned in the 

census report. The existence of the Hindus in Bangladesh was a hegemonic 

inclusivity and the Hindus believed that they would enjoy the “same political, 

economical, cultural and religious privileges that the Muslims enjoyed” 

(Nasrin 12). But the discrimination of the minority was prevalent in day to 

day life “in his presence, Sudhamoy saw his file being slipped under...” 

(Nasrin 21). He never got promotion after years of striving while his Muslim 

friends easily enjoyed many benefits without any effort. This brings to 

light that the office associates were no member of fundamentalist group 

but they also “imagined” to be a part of a community based on a common 

religion and practised their own definition of nationalism. This discourse of 

nationalism based on the identity of the collective lot totally excluded the 

Hindus and the earlier “combined” anti colonial sentiment was now limited 

only to the Muslims who regarded the Hindus as the “other”. The 

discrimination of the Hindus regarding govt. jobs or other social institutions 

created a totally new identity consciousness of the Muslims which gave 

rise to sub nationalism. “Unity was sought not between people of the same 

nation, but between people of the same religion, if they lived in two different 

countries. As a result, simply because of a difference in religion certain 

sections of the people were considered outsiders, perhaps even outcasts 

in their own country.” (Nasreen 25) Thus religion plays an important role 

in national discourse. This new community deconstructed the earlier notion 

of nationhood and reconstructed another based on religion. This resulted 

in communal tensions and the Hindus were excluded from the nation. Nasrin 

gave a clear picture of the dire consequences which the Hindu minority 

had to face in Bangladesh owing to religion. Even an atheist like Suranjan 

had to pay the price of being a Hindu because he was considered an 

outsider for his non Muslim identity irrespective of his being an atheist. At 

the sub conscious level the whole atmosphere that prevailed in the country 

was that of anti Hinduism. Kironmoyee had to sacrifice her age old practise 

of wearing Sankha Bangles and sindur. Her neighbour Akhtarujjaman 
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who was non communal, came to enquire of their well being and was glad 

of Kironmoyee’s sacrifice, “Thank God! At least you can be sure of your 

safety. It’s better to be safe than sorry.” In another level it brings to light 

how although involuntarily every Muslim being practised the notion of sub 

nationalism and contributed to the new national framework in his/her own 

way. Even as a child, Suranjan was tricked into eating beef by his friend 

when he was not aware of what being a Hindu meant. That incident’s 

reaction by Sudhamoy that he will bring home beef to be cooked by his 

wife and eaten by all highlights the act of tolerance but at the same time it 

also illustrates the desire of Sudhamoy to be included under one common 

nationality. Because Sudhamoy also believed that the “winning of 

independence and all the dreams associated with it was clearly the result 

of national unity and a vision ‘everyone’ shared ( Nasrin 89). But such 

was not the case. The juxtaposition of the Hindus and the Muslims were 

not accepted to be a part of the same nation owing to religious background 

which later problematised the whole idea of “national unity.” 

Suranjon also represented his father’s patriotic ideal and was aware 

of his rights “...Hindus have not drifted into Bangladesh with flood waters. 

We are as much citizens of this country as anyone else” (Nasrin 109). 

Infact he considered his friends who fled to India as traitors as they “earn 

the money here and spent in that country.” (Nasrin 18). So here the idea 

of nationalism operates at a different level. The “fear” of losing one’s 

identity due to ethnic tensions is shown in all the members of the Dutta 

family. 

Thus the dichotomy within the discourse of nationalism and factors 

relating to ethnicity forms the lager discourse of nationhood. The national 

consciousness is a biological and social creation and more of a psychological 

creation which cannot justify the violence on humanity. The whole mindset 

of such construction should be deconstructed to attain the real essence of 

nationhood. It’s true that colonialism led to geographical and cultural 

dislocation but practising the same methods in post colonial era, leads to 

ethnic nationalism which is violence based and there lies the defeat of 
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humanity. Nasrin’s view that “let another name for religion be humanity” 

deconstructs the notion of nationhood based on ethnic nationalism. The 

cat which appears in the novel serves the purpose of irony in depicting the 

communal hatred in men. “In fact only human beings had racial and 

communal differences and only they had temples and mosques. Sunlight 

flooded the room and Suranjan realized that the day was well advanced. It 

was the 9th of December, and he longed to become a cat’’ (Nasrin 59). 

References: 

1. Anderson, Benedict; Imagined Communities: Reflections on the 

Origin and Spread of Nationalism, 1983. New ed. London: Verso, 

2006. Print. 

2. Nasrin Talisma; Lajja, India:Penguin Books Pvt.Ltd.1994. Print. 

3. Hans Kohn, The Idea of Nationalism, New York: Macmillan.1945. 

Print. 

4. Singh, Kanwarpal; Taslima Nasrin’s Lajja: A Shame on Religion 

and Politics, The Criterion: An International Journal in English. Web. 

26 June 2018. 

5. <http://www.the-criterion.com/V4/n5/Kanwarpal.pdf> 

6. Maurya, Attardeepa; Canker of Communalism: A Critical Study 

of Taslima Nasrin’s Lajja, International Journal of Engineering 

Technology, Management and Applied Sciences. Web. 26 August. 

2018. 

7. <http://www.ijetmas.com/admin/resources/project/paper/  

f201509231442987341.pdf> 

8. Chandran, Navya; Problematic of Identity: A Close Study of 

Taslima Nasrin’s Lajja, International Journal on Studies in English 

Language and Literature. Web.27 August. 2018. 

9. <https://www.arcjournals.org/pdfs/ijsell/v4-i1/12.pdf> 

 

 


http://www.the-criterion.com/V4/n5/Kanwarpal.pdf
http://www.ijetmas.com/admin/resources/project/paper/
http://www.arcjournals.org/pdfs/ijsell/v4-i1/12.pdf


Journal of Humanities and Social Science Research, Vol-IV/No-1 & 2 (combined)/2018/ ISSN-2395-5171 

103 

 

 





THE HRANGKHOLS OF ASSAM 
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Introduction: 

Tribes are defined in the Imperial Gazetteer of India as, a collection 

of families bearing same name, speaking a common dialect, occupying or 

professing to occupy a common territory and not usually endogamous though 

originally it might have been so.1 The tribes are group of people who 

share similar language, culture, customs, traditions and usually aloof from 

mainstream society. In northeast India, the most of the tribes migrated 

from China – Burma area and of mongoloid origin. Migrated in different 

time frame this tribes makes the culture of this place vibrant and colorful. 

It is said that the tribes of India are economically poor, underdeveloped 

and marginalized group of people. They are vulnerable group of people 

who can be easily exploited. The constitution of India in order to protect 

the tribes provided different articles. Article 342 is one such which protects 

rights of tribal people. It is bind in the words ‘schedule tribe, The 

Hrangkhols are one such tribe which needs protection. It is a group which 

is very vulnerable as population wise they are few. Only few thousands in 

entire north east india. They are one of the culturally rich tribe of northeast 

India. This tribe is scattered in different parts of North East India. Specially, 

in Tripura, Mizoram and Assam. They are settled in Dima Hasao district. 

For centuries they are permanent dwellers of this area. Population wise 

they are less than three thousands inhabitant in entire Assam. In entire 

India their population might not exist 25,000. This present paper tried to 

focus on the Hrangkhols living in Assam. 

 

 

* Astt. Professor, Deptt. of Political Science, Haflong Government College 
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History of Hrangkhols: The Hrangkhols are one of the oldest 

tribe. The word ”Hrangkhol” is a combination of two words such 

as ”Hrang” and ”Khol” which means ”the Courageous Warrior” and 

“group gathering”. They were known as ”Ralmaisak” which means 

the people who first face the enemy in the battlefield. In term of race 

descendant, the Hrangkhol people claim that they belong to the Mongoloid 

descent. They are one of the racial groups of the Chin-Kuki-Mizo racial 

stocks. 

According to oral tradition of the Hrangkhol, the existence of human 

beings (munusi or manmasi) originated from a huge cave or a hole 

called ”Khurpuitabum” which is located somewhere in China (as some 

historians asserted). This place is also known as ‘Singlung’ or ‘Chhinlung’. 

A similar oral traditions of China also describes that around 750 AD, there 

was a prince named Chinnlung who once disagree with his father on 

some official matter left his country with some of his followers. They 

established a village known as ‘Awksatang’ in Burma. Gradually their 

population multiplied in number. After the death of prince, his people 

dispersed in different groups.2 Noted scholar Bhattacharjee stated that , 

based on oral traditions, it is believed that around the early part of the 4 

century CE they left China and came down into the plains of Myanmar 

and some parts of Tibet, where they settled for several centuries. After 

wandering for hundreds of years, they came down to the Lushai Hills 

(Mizoram) and remained in that area for about three hundred years. Since 

then they were scattered in different parts of the states of Mizoram, 

Manipur, Tripura, Meghalaya and Assam.3 It is believed that there are 

three waves of migration of population of kuki-chin –lushai group to the 

North East India via Manipur and Mizoram, and, the Hrangkhols came 

under first wave of migrated population, which includes Biate, Hallam, 
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Langrong, Aimol, Anal, Chiru, Hiroi-Lamgang, Koiren, Kom, Purum, Hmar, 

and Cha who reach Mizoram and pushed further to Tripura, by the new 

Kukis. From here, they moved to North-Cachar Hills of Assam. Due to 

lack of written records, the actual time of their migration to Assam is not 

known. According to some Mizo historians,4 Hrangkhols belonged to the 

Thadou-Speaking groups accepting the nomenclature of Kuki as their 

generic name. They are recognized under the Thado-Kuki tribes in Manipur 

and Kuki elsewhere in North East India. It includes the following tribes, 

sub tribes and clans; 1. Baite/Biete 2. Changsan 3. Chongloi 4. Doungel 

5. Guite ( vuite) 6. Hanneng 7. Houkip/ Haupit 8. Haulai 9. Hengen 10. 

Hongsungh 11. Hrangkhol or Rangkhol 12. Jongte 13. Khawchung 14. 

Khawthlang 15. Khothalong 16. Khelma 17. Kholhou 18. Kipgen 19. 

Lengthang 20. Thlangawm 21. Lhoujem 22. Lhouvum 23. Lupheng 24. 

Mangjel 25. Missao 26. Saihrem 27. Selnam 28. Singson 29. Sitlhou 30. 

Thadau 32. Thangngeu 33. UIbuh 34. Mate 35. Lhungdim 36. Khongsai 

37. Gangte 38. Vaiphei 39. Simte. The actual time of their migration to 

Assam is not known. But it is through Tripura that they entered Assam 

and started living near Mizoram-Silchar border, Barak valley and Dima 

Hasao district. 

Hrangkhols of Dima Hasao: - There was no specific period when 

Hrangkhols came to Dima Hasao district. They are peace loving in nature. 

Basically agriculturist the Hrangkhols are very few in population. There 

are 21Hrangkhol villages in Dima Hasao District of Assam with a population 

of less than three thousand. They consist of 4.5% of the total population of 

the district. The following table (1.1) highlighted the Hrangkhol population 

of Dima Hasao district. Among them population wise Zion and Dolaichung 

have largest number of Hrangkhol population. 
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Table 1.1 Village wise population, literacy rate and male 

female ratio of the Hrangkhols 

Sl. 

No. 

Name of Village Population 

(apprx.) 

Literacy 

(%) 

Male –female 

ratio 

1 Zion 421 79.33 905 

2 Asiak Robi 146 63.01 738 

3 Reikho 228 57.89 949 

4 Boro Robi 171 78.36 921 

5 Michikur 138 66.67 1000 

6 Chaptuk 113 70.8 1216 

7 Lower Michikur 89 75.28 854 

8 New Michikur 83 62.65 694 

9 Kalimabong 60 60 1000 

10 Tuikim 54 68.52 1250 

11 Zoar 304 68.75 974 

12 Buljoul 109 78.9 787 

13 Paija 132 66.67 886 

14 Bungkhong 131 84.73 795 

15 Tongpui ( Thagpui) 70 74.29 1000 

16 Dolaichung 735 68.16% 909 

17 Diyung NA NA NA 

18 Khochnuai NA NA NA 

19 Segunbari NA NA NA 

20 Lungkhok NA NA NA 

21 Moulpong NA NA NA 

Census of India 2011 

Religion of Hrangkhols:- the religion of Hrangkhols are known 

as Sonong which literally meant religion. Its animism in nature. the 

hrangkhol religion is very much related with the day to day activity of the 

hrangkhols. The philosophy of salvation of soul is not in the Hrangkhol 

concept of religion and they believe that the soul rests in Mithikhua (like 
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heaven) or abode where there is no presence of their gods and goddesses. 

Moreover, there are separate Mithikhua for the common people and the 

Ochai and Deipu. Hindu concept of heaven is quite different from the 

Mithikhua of the Hrangkhols. One of the important features of this is that 

any one of their community members can be Ochai (priest) if he receives 

mandate from god. They belief in one supreme god that is Sung Pathian 

like Hindus believes in Lord Bishnu. Apart from that they recognize the 

existence of 17 gods and goddesses. They believe in animal sacrifice, 

extensive use of Zu or alcohol and worshipped sun, moon, water, rain, fire 

as their god. They have no written scripture. They have oral traditions and 

customs which have been carefully preserved and transmitted intact from 

one generation to another to this day.5 The place of worship is called 

Bojol or Boljol which is an open place near a running water source. There 

is no separate space for worship but they simply selected a place at anytime, 

anywhere, according to the needs of the pujas and sacrifices, but it should 

be in the eastern direction of the house or the village.6 Bersi is one of the 

most important puja of Hrangkhols. Apart from that khoroi, Tuiroi, Buboi, 

turpe, Tuitualar, Thingtuk zu puja. The worship of Surjuma and Laijuma, 

was an integral part of tradition of their religious tradition. It is the puja of 

sun and moon. However the things have changed after they converted 

into Christianity. now almost 70% of the Hrangkhols are converted to 

Christianity. And slowly the traditional way of living, religious practices 

are dying due to advent of Christianity. 

Social traditions of Hrangkhols: 

The hrangkhols are very close-knit community. They are patriarchal 

in nature and headed by father. They usually have joint family system. All 

the sons lived together. A son can moved out from his family with the 

consent of the head of the family if the son himself got several children. 

Usually they built their houses nearby their paternal house and, everybody 

helped them in building the house. It is also needs to mentioned that 
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whenever population of a village exceed or due to some reason a need to 

establish a new village coming up the senior members of the community 

search for the location. They generally choose the areas where there is 

availability of water. They preferred middle portion of the hill so that they 

can get much space. The priest usually selects the site and performed 

rituals to make the site viable for all.7 As the head of the family, the father 

performs all the socio-religious rituals of the family. The wife of the head 

is required to perform her duties as the guardian with the advice of her kin 

after the death of her husband until her children grow up. The father is 

responsible for the overall welfare and security of the family. The wife’s 

role is limited to cooking, cleaning , taking care of children, weaving etc. 

the following traditions come under social traditions or customs:- 

(a) Marriage System - there are two types of Marriage system among 

Hrangkhols – the Traditional system and Christian marriage system. 

In traditional system, The Zu or Rice beer is offered in every step 

of marriage. From starting when Bridegrooms parent goes to brides 

place to talk about their son’s marriage confirmation upto to when 

marriage takes place the Zu is used in every rituals. However, as at 

present majority of the Hrangkhols converted to Christianity, so, 

this method is only performed among the hindu hrangkhols who are 

very few in number. The majority of the traditional hrangkhols lived 

in Lungkhok basti. Among Christian Hrangkhol instead of zu the 

bridegroom’s parents offered tea to the bride’s parents as acceptance 

of the marriage. During that visit the bridegrooms parents have to 

bring with them their son in laws to the bride’s place. After 

confirmation of marriage the senior members of the family goes to 

church to fix a date. The church authority of both bride and 

bridegroom gave a fifteen days notice to villagers to see if there is 

any objection to the marriage. If no objection comes till fifteen 

days at both the places then the date of marriage is fixed. The 
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marriage is properly a Christian marriage. It takes place at church. 

Later on a feast to celebrate the marriage is usually given where 

both bridegroom and bride’s family member, acquaintances came 

to give blessing to the couple. Although, the rituals are Christian but 

the customary bride price is still followed. However, the system of 

bridegrooms spending of one- three at brides place is not followed 

at present time. The inter clan marriage is prohibited among 

Hrangkhols. However, inter religion marriage is acceptable. A 

Christian hrangkhol can marry a traditional hrangkhol in totally 

traditional ritual in bride’s place. However, after coming back to 

bridegrooms place she has to convert to Christian and a proper 

Christian ceremony followed after that. 

(b) The birth rituals - The birth of a child is considered very auspicious. 

However, there is a period where the mother is isolated for a period 

of 11 days if it is a male child and 9 days if it happens to be a girl 

child. There is purification and name giving ceremony performed 

by the parents and by community. 

(c) Death rituals –The traditional Hrangkhols followed rituals which 

is known as Mithikhua (village of dead). They believed that after 

death the soul hovers around the village for a month after that they 

entered Mithikhua where soul take rest after the death. Here the 

soul lives a similar kind of life, and encountered those whom 

he killed during lifetime. The person killed by animals, especially 

by the tiger has no place in Mithikhuan. For this reason when a man 

dies, weapons, implements, pottery, cloth and other necessary articles 

for a man is burried along with the corpse. When a dead man enter 

into this area i.e. Mithikhua, it is believed that all the enemies he had 

killed on earth would attend to him as slaves, and the animals killed 

by him with his friends during his life in this world would live again 

as his farm stock.8 They also have belief in rebirth. At present time 
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at villages like Zion the death ritual is totally Christian. They followed 

the burial method. However, it has to be between 1pm to 2pm. The 

morning burial happens if the person died earlier day after 2 pm. 

Those who can afford performed stone graving ceremony after 

one year. That time memorial stone erected and a community feast 

gave by the deceased family members. There is a ritual that the 

sister of the deceased person will get the leg portion of the meat be 

it buffalo or pork during that feast. 

In case of unnatural death of a person, whether male or female will 

be buried in that place where the person died. Moreover, no 

information will be send to the relatives of deceased in case of 

unnatural death. 

Festivals of Hrangkhols: The Hrangkhols are very much a united 

community. Like other tribes they observe a number of community festival 

which are basically agricultural based. The popular festival of Hrangkhols- 

Ruolsafak and Bahnarinsuk. Ruolsafak is a harvesting festival, which 

also welcome the New Year for the Hrangkhol tribe. Earlier the festival 

was celebrated according to the convenience of the villagers, but now the 

NC Hill autonomous council fixed a date for the festival and declared 1st 

February of every year as local holiday. In this, the earnings of the local 

youths and women spent in the festival. First day early morning the priest 

and elders performs ritual rites called Naran phak or pray to god. By 

sacrificing an elder cock and hen and cook it with rice. After eating this 

with zu the priest announces beginning of the festival. The festival is 

celebrated for two days with much more fun and vigor. Songs, dance, 

competition and merry making a part of this festival. 

Bahnarinsuk is celebrated before sowing the seeds in the month of 

March. In this festival only man folk can perform all the rituals and women 

have to kept themselves inside home until the rituals are over. 

Political and administrative traditions: 
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The Hrangkhols have their own administrative system. As the 

Hrangkhol community based on villages so they solved their problems by 

themselves without any help from district administration the following 

person are important political figure apart from Executive member of the 

Council- 

Halam : It is the apex body of hrangkhol community. it is decision 

making body of the community. it is a group of persons chosen by the 

community to administer themselves. The Kalim is the Chief of the Halam. 

Each village usually chooses four or five villagers as member of Halam. 

Then this member will choose the Kalim for the entire hrangkhol of 

community. 

Kalim: Kalim is the chief of the Halam or the apex court of the 

Hrangkhol community. The member of the Halam Committee selects him. 

The Halam committee members are chosen by their respective villagers. 

At present Mr. Sohneilien hrangkhol is the Kalim of Dima hasao district 

Hrangkhol community. For any major dispute, the people go to his place to 

solve the dispute. His officials help the Kalim.9 

Village headman: The village headman is the chief of village. The 

village people select the village headman democratically. However, it is 

interesting to note that the first person who settled in the village is usually 

chosen as Gaonburha or Village headman. That headman will retain the 

post for the lifetime or until he is not convicted of any major crime. After 

that, selection usually based on clan wise or title wise. After every three 

year, the Gaonburha is selected at the village community hall democratically. 

Every title in Hrangkhol community living in the same village got the 

opportunity to offer their candidature for the post of village headman based 

on their seniority. However, he has to be wise, sincere and of clean 

character. The selection is based on democratic process. In the community 

hall the village people gathered and discussed about the selection of GB 
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and which title or clan can stand for the post. Then the GB is selected. 

Same titled person cannot stand for Gaon burha’s post if the present 

Gaonburha is of his own clan or title.10 In many Hrangkhol villages including 

the biggest hrangkhol village in Assam the Zion village, the village headman 

does not get any remuneration. The government even not officially appoints 

him. But all official letter bear his name. 

Judicial System: 

They have three tier administrative and judicial system like Kho 

Devan (village court), Satha Devan (inter village court) and Halam 

as supreme judiciary system of the whole community in the district. In 

Kho Devan the village headman and many times the panchayat under 

him solved the problem of the villagers. The problems like theft, defamation, 

cattle ownership dispute are solved in Kho devan. In Satha Devan cases 

like adultery, divorce, theft etc. are usually discussed and solved. In Halam 

usually the major cases like murder, divorce, halam council matters are 

solved. Moreover a person/party can appeal to the Halam Court if he/she 

is dissatisfied in the judgment from the village court or form Satha. 11 Only 

after that if, the party is not satisfied with the verdict of Halam that they 

applied to the district court. 

Economic Situation: 

The Hrangkhol tribe like other tribe is very much dependent on 

nature. They are basically farmers depend on jhum cultivation. They used 

to sell their jhum products in the weekly market. Many are now engaged 

in different jobs like teacher, shopkeeper, daily wager etc. they are not 

very rich economically. Traditional way of living is still maintained by 

Hrangkhols. 

Conclusion: 

The hrangkhols are one of the microscopic tribe having their own 
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problems. They have a strong unity among themselves and respected their 

traditional administrative and judicial system. There is 80% of the population 

who converted to Christianity, but they still followed some of the traditional 

system. The Hrangkhols are economically weak and in many areas where 

they lived they don’t have their own land. Majority of the population depend 

their earnings on cattle farming, selling of ginger and turmeric and such 

other vegetables. Very few politician visits the hrangkhol villages. Lack of 

attention compelled the educated youths to go outside district for survival. 

If we see the status of Hrangkhol women, it seems although they enjoyed 

certain amount of liberty due to Christianization but the feeling of patriarchy 

still persist. The women have no major role in political system and in 

decision making of the society. However, in marriage rituals they can choose 

their life partner. The Hrangkhols are minority among minorities. A lesser- 

known tribe with a rich culture of their own this tribe fears they will lose 

their identity if they go under the sub group of another tribe. Their population 

is degrading day by day making it minuscule tribe. They do not have their 

written history and written language. They followed roman scripts. There 

is very little literature on it. It is high time we should study this tribe. The 

need of the hour is to focus on this tribe and bring them into limelight. 

 
Notes: 

1 Imperial Gazetteer of India, Oxford University press, 1909 p, 127 

2 http://www.hrangkhol.in/en/background-hrangkhol 

3    Bhattacharjee, Brajen, Society And Culture of The Hrangkhols of 

Dima Hasao District of Assam, unpublished thesis of Gauhati 

University, 2014, p.5 

4 Vanchhunga, Lusei leh a vel a Hnam dangte, Zoram Printing Press, 

Aizawl, 1955, p.1., B. Lalthanglian, History of Mizo in Burma, edited 

by R.L. Rina, Published by Zawlbuk Agencies, Aizawl, 1977 , pp. 

1&2., L.B Thanga The Mizos: A Study in Racial Personality, United 

Publishers, Guwahati, 1978 

http://www.hrangkhol.in/en/background-hrangkhol


Journal of Humanities and Social Science Research, Vol-IV/No-1 & 2 (combined)/2018/ ISSN-2395-5171 

114 

 

 

 
 

5        Bhattacharjee, Brajen op.cit.pp.114-115 

6 Ibid. p.116 
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Practices, Department of Information And Public Relations, Haflong, 

2012 p.p. 13-14 

8        Bhattacharjee op.cit. p.129 

9       ibid 

10     Interview with Village Headman of Zion. 

11 Hrangkhol, Lalphirthang, A Handbook of Hrangkhol Customary 

Practices, Department of Information And Public Relations, Haflong, 

2012, p.p 32-33 
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ABSTRACT 

This study attempts to a women centric approach to 

understand the situation of women in ethnic conflict situation 

of Kokrajhar District of Assam. Ethnicity has become a very 

significant factor in tribal unrest and mobilization in Northeast 

India from an early period. In the tribal districts of undivided 

Assam, the demand for statehood has a long history. Many 

ethnic communities in Assam today have voiced their demand 

for preservation and development of their ethnic identity, 

culture as well as for autonomy. Among these ethnic conflicts, 

one of the major conflicts that we have seen is the Bodo- 

Muslim Conflict. Due to large number of Bangladeshi 

immigrants came over Assam for their livelihood and 

economic purposes, we have seen the disturbance among 

the indigenous Bodo people, as a result ethnic conflict between 

Bodo and the immigrants Muslims can be seen all around the 

state. During such conflict situation and also after such 

conflicts, it has been observed from a long time that women 

are the primary sufferers of such situation as in the case of 

Bodo women and the Muslim women both got affected and 

became the worst victims of those conflicts. Thus, the study 

stands upon the comparative study and also to see the causes 

for sufferings of women of Kokrajhar district of Assam. The 

study stands on primary as well as secondary data with both 

quantitative and qualitative method. 

(Key Words: Bodo, Muslim, Conflict, Women, Ethnicity.) 
 

 

* Associate Professor & Head, Deptt. of Political Science, Tripura University, Tripura 

* Research Scholar, Deptt. of Political Science, Tripura University 



Journal of Humanities and Social Science Research, Vol-IV/No-1 & 2 (combined)/2018/ ISSN-2395-5171 

117 

 

 

 
 

Introduction: 

Conflicts occur in interpersonal interactions in the context of family, 

community and society.When individuals or groups consider that the family 

is incompatible with their interests; they try to change the rules and social 

structures by force, which often leads to conflict. The perceived reality 

and the theory of the situation are seen as the difference between ideals. 

The controversy has to do with the difference of interests, the choices 

and preferences found in all interpersonal relationships, and the conflicts 

are caused by frustrations in the basic needs of human beings that cannot 

be compromised or repressed. In serious types of conflicts, there are 

concerns and setbacks that are not easy to negotiate, judicial decisions or 

that are suppressed through the use of power. If the power is used to 

contain this conflict, it can trigger future conflicts.1 

Deep-rooted conflict that includes cases “That arise out of demands 

on individuals to make certain adjustments in behavior that are 

unacceptable, and probably beyond human tolerance and capabilities. ”2 

Therefore, disputes can be resolved and the behavior of the parties can be 

changed, and the conflict must be resolved in the process of changing the 

attitudes of the parties.Often, conflicts are “Managed” simply by 

suppression, stress strategy or partial resolution, but they will always exist 

until a solution is found.3 

It is found that Marxism largely depends upon the core of ethical 

thinking into economic and political analysis -which stands parallel to the 

modern trends which prefer to discuss these important areas in a totally 

objective manner without ethical values. 

Generally conflicts arise when people are competing for the same 

resources, when the people are unhappy with how they are governed, 

when people’s beliefs clash religious and political views or ethnic difference 

cause conflict. Indeed, conflicts of all kinds most frequently arise when 

people feel threatened - regardless of whether the threat is real. It is harder 
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to soothe and reassure people when they are frightened or angry.4 

The status of women in a particular society is an important reflection 

of the social justice in that society. Women’s status depends mainly on 

their rights and privileges and their roles in society. Status of women is 

determined to a great extent in terms of socio economic indicators such as 

income, property, education and their participation in outdoor activities and 

decision making process. 

The study has been conducted for exploring the condition of women 

in ethnic conflict situation of Kokrajhar district of Assam through field 

study in Kokrajhar depending upon the density of conflict and vulnerability 

of women in Kokrajhar district of Assam. The most important town 

Kokrajhar is the head-quarter of the BTC region. The study has been 

conducted in villages of Kokrajhar which are highly affected by the ethnic 

conflict between the Bodo indigenous tribe and the Muslim immigrants. 

As the chapter stands upon the comparative study between the two 

communities the study area has been selected in both the affected Bodo 

village as well as the Muslim affected village. It has been already discussed 

that women are the most sufferer in any ethnic conflict but to know the 

density and vulnerability, the study has been conducted and also to 

understand the frequency of trouble for both Bodo and Muslim women. 

Kokrajhar consisting nine sub districts out of that Kokrajhar is a sub 

district. There are nine sub districts these are- Bagrabari, Bhowraguri, 

Bilasipara, Chapar, Dhubri, Dotoma, Golokganj, Gossaigaon, and Kokrajhar. 

Out of these districts the present field study has been done over the affected 

villages considering the density of ethnic clashes between Muslim 

immigrants and indigenous Bodo people. The field work has been conducted 

in Kokrajhar, Dotoma, Fakiragram, Basugaon and Bilashipara of Kokrajhar 

district of Assam. Among these sub divisions Kokrajhar, Dotoma, Basugaon 

are mainly Bodo affected villages, where else Fakiragram, Bilashipara are 

mostly Muslim affected areas by the ethnic conflict. In the study researcher 
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has taken two hundred total respondents from both Bodos and Muslims 

and out of two hundred there were hundred Bodo women and hundred 

Muslim women to make a comparative study between both the sections of 

women. The study has been done using questionnaire as tool where fifteen 

questions where basic ones to understand the basic information of the 

respondent from where fifteen graphs has been drawn after the data 

collection and trough figures has showed basic comparative analysis trough 

quantitative way. On the other hand, there were another twenty-two 

questions few close ended and rest open ended to make a clear analyses 

and to understand the actual vulnerability of women in such crises. These 

questions were got analyzed through qualitatively. To understand in a deeper 

way, the study included qualitative analyses. However, besides of these 

women who are mostly affected, interviews have also taken from other 

people of that place who were part of the conflicts. The males including 

the old people of the village and people from different Associations, Media 

persons and political people. 

The various information associated with women in ethnic conflict 

situation and the responsible factors like the involvement of political parties 

behind the scene and also the post conflict situation of women after spending 

months in various relief camps, the poor health condition and their 

psychological trauma in such condition. And another important factor also 

included is that the government policies and the reality of implementations 

of such policies for women in ethnic conflict situation. All the responses 

over these mentioned dimensions has been mostly included and in this 

paper with quantitative and qualitative way the findings came out that 

brings clear picture of both Bodo and Muslim women and their condition in 

ethnic conflict situation of Kokrajhar district of Assam. 

Many personal interviews were taken to understand the depth of 

dispute in those areas, including the social activists, government officials, 

Political leader, media persons and the victims and their families and also 

taken some case studies in such ethnic conflict situation. 
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According to few Bodo people ‘In many places of Kokrajhar these 

illegal Muslims continuously converting Bodo indigenous girls into Muslim 

religion for land and property in Kokrajhar district of Assam. Nipan 

Basumatary a villager stated ‘The road was blocked by the Muslim people, 

it was in between we got stuck up and could not able to move. It has also 

been revealed that in mid-2012 during July, a place called Diblaipil got 

occupied by few Muslim men and they also kept their signboard in that 

place, from there the tension between two communities got started. They 

killed four Bodo man, near Joipur out of four two of them were ex BLT. It 

was that particular incident from where the tension got started badly’. 

On July 2012 after the mischievous incident Bodo women came out 

from everywhere to the town area to help the common effected needy 

people. In some village areas Muslim population was bigger than Bodo 

population it was easier for them to attack in Bodo villages. He said mostly 

young people were able to run out from those places in a safer place but 

the old aged people could not save their life from gruesome act. Family 

members take months to recover from that trauma and some of them still 

in trauma of getting attacked by the Muslims again. 

Even it has been informed that politics has changed the entire cultural 

and social life of Bodo people. While giving an example she farther said 

that sometimes the gaonbura after joining politics doesn’t care for its society 

and it is affecting the society. During colonial time Christianity highly affected 

the original culture of Bodos. They used to practice their own rituals and 

believe but it got highly affected by the influence of missionaries. 

Many Bodos got already converted to Christian. On the other hands, 

Many took participation to protect Bodo language and its culture, many 

women also participated in such agitation. Bodos are the oldest indigenous 

community of Assam. Every time people from other countries, states 

coming to Assam and occupying land and economic, it created huge 

disturbance upon the Bodo community. National Political parties and ruling 
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parties give assurance to fulfill demands of the Bodos, but still waiting to 

be got fulfilled. Women are becoming victim of all kind of violence in the 

district. Everyday other we need to save them from crimes like rape, 

trafficking, physical and mental torture and so on. 

Santhal women described that how they were trying to help all their 

Bodo neighbors. She mentioned that ‘it was horrifying situation Bodo people 

were running for their life. She saw seven people were running for their 

life, but the old man could not run and he got killed by the Muslim mob in 

front of me. Santhals, that time was not affected by any of the communities 

and we gave shelter to the needy people. 4 Bodo people were staying for 

in that house for 1 week due to fear of getting killed by the Muslims. One 

women having her 7-months old child was suffering a lot due to lack of 

food and other requirements in the relief camp. They were staying in the 

relief camp for three months. 

Woman had to move to the relief camp along with my 7-month 

premature baby due to the ethnic violence in our place. They were so 

innocent that they did not lodged complaint against the first attack made 

by the Muslim people against them, but the Muslim people after burning 

houses of the Bodos went immediately to the police station and lodged 

FIR against the former. They are still facing the suffering due to that 

police case. 

On the other hand, after conducting Interview to the Muslim, it has 

been found that the Bodo mob came out to destroy everything in a Muslim 

village. Group fight takes place and the situation turned out as community 

problem. The village people were shouting and crying loud to protect 

themselves in search of safe places. The whole village community scattered 

and it took three months to come back in their old place. 

They thought that they will be killed soon; to save themselves they 

moved to the relief camps to save their life, where there was no proper 

food, drinking water and other facilities for women. So, they had to fight 
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inside the camps, for food and other things to survive. They also remain 

scared from armed forces. The fear was constant with them till they 

returned back in their old place. Situation was too worst that a few indulge 

them to work as prostitute to survive. 

Objective of the Study: 

The research work has the following objectives: 

 To examine the causes of women suffering in ethnic conflict 

situations. 

 To understand the comparison between Bodo and Muslim 

women in ethnic conflict situation of Kokrajhar district of 

Assam. 

To focus on the objectives of the proposed research work, following 

research question will be addressed. 

Research   questions: 

 What are the causes of women suffering in ethnic conflict 

situation of Kokrajhar? 

 What is the comparison between Bodo women and Muslim 

women in ethnic conflict situation? 

Methodology: 

The study has been based on empirical work, both quantitative and 

qualitative in its account. Data collection: Both primary and the secondary 

sources of information have been collected. Primary Government 

Documents and Reports obtained from Directorate of Information and 

Public Relations for the state of Assam, Census reports of the Government 

of India for the purpose of collecting figures of population and community 

wise/ gender wise distribution of population. For data collection, interview 

method has been applied using open-ended and close-ended interview from 

the primary sources. Also Survey method and Case study method has 
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been used to conduct the study. 

Type of instrumentation: Questionnaire 

Source Material: 

For the purpose of research study, data has been collected directly 

from primary sources i.e., respondents of the Kokrajhar district, political 

activist, leaders of Student organizations, Assamese Media persons, 

Government officials and other various political leaders of Assam, and 

various other indirect sources like Books, Articles, Magazines, Newspapers, 

Journals etc. 

The respondents were the Bodo women as well as the Muslim 

women were asked few close ended questions upon which the data’s got 

collected and through graphs the data’s has been explained, the respondents 

were also asked open ended questions to understand the differences and 

situation of Bodo as well as Muslim women in ethnic conflict situation of 

Kokrajhar district of Assam. 

Figure -1 
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The respondents were mostly from the middle aged between 30 to 

50 and few old aged women were also asked questions that are open 

ended cause they have elaborated many quires while asking. The very 

first question that was asked to the respondents is about their basic 

education. Education is one of the most important factor that to understand 

the overall condition of women and their contribution towards their 

communities and role of development. 

While asking to the Bodo respondents mostly they are primary school 

completed. And majority of the Muslim respondents can read and write. 

Secondary school education, higher secondary till graduation level Bodo 

women are in a better position than the muslim womens. 

 

Figure-2 

When asked about the education of respondent’s daughters, mostly 

Bodo girls emerged as more literate than the Muslim girls.54 Muslim girl 

child are studying under HSLC among them many of the girls left studies 

and joined their parents for either agricultural work or as laborer on the 

other hand only 8 Bodo girls are studying below HSLC and most of them 

are children’s. In HSLC both Bodo and Muslim girl child are almost in a 

same percentage 30 and 31. Bodo girl child are more in number with 23 in 
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case of Higher Secondary on the other side only 8 Muslim girls studied up 

to HS. 33 Bodo girls were graduate among them many of them got married 

after graduate and few pursuing higher education outside the district but 

only 4 Muslim girls were graduate mostly these Muslim families are in a 

better living condition than the rest of the families in conflict zone. Till 

higher education only 6 Bodo girls found to be completed Masters Degree 

and having jobs in schools and other private farms. Shockingly not a single 

Muslim girl child was in the study area, as MA student. This reviles the 

present education density of the girl students in both the community. 
 

 

Graph 3 

While asking them about the marital status mostly women are from 

both the communities are married traditionally. 97 Muslim respondents 

married in a traditional way and 76 Bodo women married traditionally. 21 

Bodo respondents were single and 3 Muslim respondents were single. 

None of the respondents were separated. On the other hand three Bodo 

respondents were divorcee. With this data another factor came out that 
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Graph -4 

 
 

mostly the single Bodo women are into government jobs and educated to 

so that they can look after themselves. On the other hand, in a very young 

age most of the Muslim women got married in a traditional way and they 

have not married legally. While asking them about their legal marriage 

both the section of women directly opposed and never felt like getting civil 

marriage 

 

 

 

 

 

 

 
 

 

 

 

 

 

 

 

 

 
Directly linked with the earlier question respondents were asked to 

answer their occupation or way of economical survival. And the result is 

that the majority of the Bodo respondents out of 100, 32 are into informal 

sectors and 20 Bodo respondents are into formal sectors. Farming came 

out as the most significant area of earning where 83 Muslim respondents 

are majority and working into farming. Where 19 Bodo women chosen 

only farming, they do farming but in their own land mostly and not as a 

profession. Weaving is the traditional culture of Bodos and along with 

agricultural work, Bodo women also does weaving 15 Bodo women were 

weavers. 

There were 9 Bodo housewives but they also does agricultural work 

for thief own families but do not go out any other place to work and 15 

Muslim respondents those who stays at home and look after the families. 
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Also there were 5 Bodo respondents, who are studying and they are 

students does not work anywhere and 3 Muslim students were also there. 

Number of Child 

 

 

 

 

 

 

 

 

 

 

 
Graph 5 

It is an important factor to know that how population is increasing 

and also the gap between the communities in terms of numbers of their 

children’s. While asking to the Bodo respondents the total number of child 

in below 5 is 53 on the other hand the total number of child below 5 in the 

Muslim respondents are 88. Whereas below 10 Bodo respondents mentioned 

26 and below 10 there were 10 Muslim respondents. 

 

Number of Male and Female Child 

 

 

 

 

 

 

 

 

 

 

 
 

Graph 6 



Journal of Humanities and Social Science Research, Vol-IV/No-1 & 2 (combined)/2018/ ISSN-2395-5171 

128 

 

 

 
 

Relating to the previous question, it was asked to know the gender 

gap between female child and the male child. It was an interesting result 

that has came out that the number of Bodo respondents for male child is 

42 on the other hand Muslim male children are 79. Again in case of female 

child 79 respondents confirmed to have girl child under 5 and 55 girl child 

were under 5 in case of Muslim respondents. In the result it has found that 

the number of girl child is higher with the number of Bodo respondents, but 

the number of male child is higher in the Muslim respondents. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
Graph-7 

The most important factor lies in the root of ethnic clashes is the 

economical imbalance in the society and to understand the situation it is 

important to know within the women in such situation are earning from 

themselves or not. It also reviles the double burden of the society upon the 

women. When respondents were asked whether they are earning or not, 

72 Bodo respondents said yes to survive they have to earn to provide food 

and shelter to their childrens. And mostly all the Muslim respondents said 

they are earning everyday and 93 women said yes. 14 women are house 

wife among bodo respondents and only 7 muslin respondents are not earning. 
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Graph-8 

 
 

How many days the respondents are working it reveilles the labor 

condition and work load that they are putting into their shoulder as well as 

the economical condition. Monthly earn income is not sufficient for the 

group of women. Most of the respondents both Bodos and the Muslims 

earns between 3000-5000 in between.40 Bodo women earns between 

3000 to 5000 and 88 Muslim respondents earns between 3000 to 5000 

monthly. Between 5000-1000 there were 26 Bodo respondents and 7 

Muslim respondents those who earns monthly in between this. 13 Bodo 

women are earning between 10000 to 20000 monthly and only 3 Muslim 

respondents earns the same. There were 7 Bodo respondents those who 

earning between 20000-40000 but mostly they were single women, earning 

in governmental organizations. But not a single Muslim respondent found 

earning above 20000. So, it is visible that they earn lesser in compare to 

the Bodo respondents. 
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Graph 9 

 

 
Number of days here refers the working days of the respondents in 

each week. The question was asked to understand the work load they 

carried each week and to understand the double pressure economic and 

social over them. Out of 100 86 Bodo women work for the entire week 

without having any gap for a day on the other hand same with Muslim 

women’s, 83 respondents said that they are also working for entire 7 days 

in a week. It was an attempt to find out the causes of women’s suffering 

in ethnic conflict situation. So another question was asked to the respondents 

whether they are carrying household burden that is economical burden to 

earn for their families as well as social burden to look after the families by 

doing all the household works. Mostly 95 Bodo respondents and 97 Muslim 

respondents answered that they have to do both looking after their children’s 

as well as they need to earn cause every time conflicts leads to poverty, 

which makes tough to survive. 



Journal of Humanities and Social Science Research, Vol-IV/No-1 & 2 (combined)/2018/ ISSN-2395-5171 

131 

 

 

 
 

 

 

 

 

 

 

 

 

 

 

 
 

 

 

 

 

 

 

 

 

 

 
 

 

 

 

 

Graph-10 

 

 

 

 
To know the position of women it is important to know their capacity 

to take decisions which they are able to do or not. 91 in a large numbers 

Bodo respondents said that can do take decisions by themselves for their 

families with discussion with their male counterpart on the other hand 

while asking the same question to the Muslims 65 women said that they do 

take decisions but they do discuss at home. Again, only 9 Bodo women 

said that they need to ask from their husbands before taking any decision 

comparing with the Muslim respondents 32 in a higher number than Bodos, 

Muslim women’s need to ask anything from their husbands before taking 

any kind of decisions. 
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Graph-11 

 

 

 

 
In conflict situation mostly people gets displaced from one place to 

another. So, it is one of the major concerns to understand how many people 

in the chosen study area got displaced due to the conflict. While asking 

whether respondents have changed place of residence or not 16 Bodo 

people said yes they have shifted to town areas from their old village, and 

only 3 Muslim respondents has changed their place of house. Again 84 

Bodo respondents said that they were staying in the relief camps for months 

and came back to the old place, as they had their own land and everything 

in the village. But in the study area mostly every Muslim 97 respondents 

said that 

They were staying in the nearest relief camps for three months 

after that they came back to their old place. 
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Graph-12 

Respondents answered that husbands are working but they earn 

too less to run a family single handedly. It is not sufficient to run a family 

as they lost houses and other things during conflict. 87 Bodo respondents 

said no their husbands are not unemployed, they do work. Same, in case of 

Muslim higher in number to Bodos 95 respondents said that their husbands 

are working. Only 6 bodo respondents and 2 Muslim respondents said that 

their husbands are not doing anything, they need to run the entire house. 

 

 

 

 

 

 

 

 

 

 

 

 

 

Figure -13 
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One of the objectives was to understand the level of suffering and 

what are the kinds of suffering that women are facing in ethnic conflict 

situation of Kokrajhar district of Assam. While asking the question whether 

the respondents are facing any kind of suffering during or after the ethnic 

conflict situation mostly said yes. And many of them literally said with 

tears in their eyes. 94 Bodo women said yes, they got directly suffered 

due to ethnic conflict, and 73 Muslim women also faced problem due to 

ethnic conflict. Whereas only 6 Bodo respondent mentioned that they were 

not affected due conflict and 27 Muslim respondents said that they were 

not directly affected due to conflict in the area. 

 

 

 

 

 

 

 

 

 

 

 

 

 
Figure-14 

 

Related with the previous question, another important question which 

will bring clearty that what kinds of suffering women are facing in such 

condition. So, the major result came out that mostly all the women highly 

suffered economically. 100 Bodo respondents similarly 97 Muslim 

respondents faced economic problem due to ethnic violence. Women in 

large number also faced physical suffering, 90 Bodo respondents and 86 

Muslim respondents had physical suffer. They also suffered psychologically, 

mostly. 90 Bodo Women suffered from psychological trauma on the other 

side 68 Muslim women also suffered psychologically. And 50 Bodo they 

suffered social suffering 
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Figure-15 

 

 

 
It is relatable that in any conflict situation women and children’s are 

the most vulnerable section of the society. And physical suffering is 

something that happens to every individual more or less. Women in both 

the group while asking the reasons behind physical suffering, have various 

causes. Poor health condition is the major cause that emerges for many 

reasons. 92 Bodo respondent and 86 Muslim respondents felt this was the 

main reason. 2ndly, due to lack of sanitization 80 Bodo and 72 Muslim 

respondents. They have mentioned that in the relief camps their condition 

was very bad, they did not even got any proper sanitization. Another major 

factor is lack of medical assistance. Many pregnant women were sufferer 

and the children’s too. Due to lack of medical assistance in the relief camps 

87 Bodo respondents and 85 Muslim respondents found this was one of 

the major reasons behind physical suffering. Lack of pure drinking after is 

another reason; it also causes many diseases and infection to the children’s. 

77 Bodo and 68 Muslim respondents find it another factor. Though violence 

was coming from the other group but many women sufferer in their own 

houses. 20 Bodo women and 45 Muslim women said that they suffered 

physically due to domestic violence in their families. 
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Figure-16 
 

While asking the reasons of economic suffering there were few 

causes that has came out as the factors behind the economic sufferings. 

They were lack of job opportunities where 72 Bodo respondents faced 

problem and 66 Muslim respondents. Mostly 91 Bodo women and 89 

Muslim women faced economic trouble due to both socio economic 

pressures. By destroying the agricultural resources 86 Bodo respondent 

and 61 Muslim respondent faced economic problem. But another important 

factor came out as the major economic press and suffering is that the 

wages got stopped in many places due to conflict these were stopped. 44 

Bodo respondents said they did not get wages, where more than those 67 

Muslim respondents answered that due to conflict they did not get daily 

wages in many places. 

 

 

 

 

 

 

 

 

 

 

Figure-17 
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There are social problem facing by the women in ethnic conflict 

situation. Communal Threatening emerges as the main factor of social 

suffering. A constant threat from other communities is the creator of 

tension.94 Bodo respondents faced communal threatening on the other 

hand 87 Muslim respondents faced the same. Another big social problem 

was the life threatening inside the relief camp from various groups as well 

as military forces too. 77 Bodo and 68 Muslim respondents faced the 

problem. Education drop out was another social problem. 42 Bodo, 76 high 

numbers in Muslims faced social problem after their children could not 

study farther. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Figure-18 

 

 
Psychologically due to ethnic violence and conflict most of the women 

faces problem. Fear came but as the major factor behind the psychological 

problem. 82 Bodo women and 76 Muslim women were in fear of their life 

and losing everything. 71 Bodo respondents felt mental pressure from 

economically and physically, socially that leads to psychological problem. 

62 Muslim women suffer from mental pressure. On the other hand 
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depression of losing houses and owns people and even land is another 

factor of psychological suffering. 49 Bodo and 44 Muslim face these 

problems. 

The influence of the political party in ethnic conflicts cannot be 

ignored. While asking to the groups of respondents whether they are 

benefitted and got helped by political parties, only 35 Bodo respondents 

answered yes they got some help. But here is the vast difference that the 

result came out those 72 Muslim women got helped from minority parties 

of the state and national level. 65 Bodo respondents said they did not get 

any kind of help from the political parties mostly local people help each 

other. 28 Muslim help each other. 28 Muslim respondents confirm that 

they did not get any kind of help from any of the political parties. 

help from Political Party during or after conflict 

 

 

 

 

 

 

 

 

 

 

 
The respondents were also asked few open ended questions through 

discussions for overall understanding of the situation in Kokrajhar district 

of Assam. While asking whether the respondents having their own land or 

not, mostly the Bodo respondents agreed of having their own land. Few 

also mentioned that they cannot even tell since when they are staying in 

their house. It’s their four father’s houses. But due to ethnic clashes in 

their place they had to shift from their old place to town area where mostly 

Bodos are settled down after 2012 conflict. On the other side there were 

Muslim people who are situated in Kokrajhar since long back, few from 
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last 60 to 70 years after independence. These were the people mostly 

settled in the town areas of Kokrajhar district of Assam. But in the conflict 

area like Fakiragram while asking them the same question since when 

they are settled here mostly did not wanted to respond to it. There were 

few who responded to this question and said that they born in this place, 

and few agreed that due to economical reasons they came over Assam 

from Bangladesh. And also got their voter ID here in Assam. 

Regarding the safety matter inside the relief camps most of the 

women said that they were afraid while staying inside the relief camp 

from civil people as well as from the other community that can attack 

again and again. Geeta Basumatary 31 years old single women works for 

National Rural Health Mission while asking the situation informed that in 

the evening they used to come after few days of the conflict, that time she 

used to be scared of coming as in the entire road was filled with paramilitary 

forces. Same with the Muslim women, while asking the same question 

informed that inside the relief camp everyday there were fight among the 

people. There were minimum quantity of food, medicines and other 

necessities which created fight among themselves. They also used to scare 

from the civil persons of getting molested. There as constant fear inside 

the relief camps. 

One Bodo lady mentioned that due economical crises many girls 

went to other places of the countries as maid servants but never came 

back to their native land. The name of the victims got changed to 

protect their identities. Sabita Bramha from Dotma village of Kokrajhar 

district having two children’s, lost her husband in the conflict between 

Bodos and Muslims. After that incident her life became completely 

miserable, there was no one else to look after her family. In 2013 to survive 

she sends her elder daughter to Bhutan for work as a maid servant and 

was hoping that she will send some money to her regularly. But unfortunately 

her daughter did not send money neither she came back again. Now she is 

living alone with her younger son and through self weaving and agricultural 

work somehow leading her life. 
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Karabi Basumatary informed that many girls from conflict zone in 

search of job and to survive took away to other places and later on found 

to be missing. While searching and taking help by the child trafficking 

organizations and police they got rescued by the dealers of sex rackets. It 

is a big time business that was taking place in Kokrajhar and other districts 

like Baksa, Chiran of Assam from where young girls are misguided in the 

name of jobs. Many muslim girl child are now into prostitution due to 

economic reason as well as parents cannot afford their basic requirements 

to live a life. In a village trade fare while the researcher visited and asked 

few Muslim women for taking into their village, as in the crowd of that 

trade fare it was not possible to ask such sensitive questions one of the 

women named Hayesha Begum (44) replied ‘you want to come to our 

village ? Why so? Are you interested of selling and purchasing girls?’ this 

single sentence reviled the inside story of poor Muslim girls located in that 

area and also raised a question that why they are bound to do such things. 

While asking them about knowing governmental policies for women, 

they during and after the conflict they did not know anything about polices 

but presently they are getting help from few policies like Ujjwala and few 

more like Pradhan Mantri Kaushal Vikas etc. 

90 percent of the Bodo as well as Muslim respondents replied that 

government during or after conflict did not implement any specific policy 

for women victims. But the Muslim respondents informed that they got 

some help from All India United Democratic Front chief who is a Dhubri 

MP Badruddin Ajmal and also few national parties funded to rebuild their 

houses. 

Conclusion: 

It has been evident from the study that the causes of women suffering 

is related to social, political, economic, psychological etc. They have to 

face social injustice, hatred, neglect and also sympathy from all around 

society. They had to suffer economic losses as well as they become poor 

due to economy loss what they experience in due course of the time i.e., 
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during conflict. They lose their house and also other amenities of life related 

to household. There animal husbandry business plunged and side by side 

they remain debarred from their wages and lose jobs. They have to face 

psychological trauma where some of witnessed mischievous incidents taken 

place in front of them. They always feel a kind of fear of being attacked 

by another community. Children of both the community has to face the 

crisis of being educationally backward and remained debarred of proper 

education. Politically they have to face hypocrisy from the politician, where 

they are being used for election purposes i.e., for vote bank with false 

promises to those innocent sentiments. Maximum of them have to stay for 

a long period in camps where they again have to face lots of trouble including 

deficiency of food and water, proper sanitation and threaten of being killed 

by people from other group or community within the camp or fear of being 

attacked any time by other community. 
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